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Swamy Desikan’s Art Gallery
by Malathy Balaji

Narayani

Divya Desa Mangalasasanam by Swamy Desikan

[The first] four slokas pray for the safety and well-being of the four important
kshetras, Srirangam, Tiruvenkatam, Kanchipuram, and Tirunarayanapuram
respectively, by the grace of the respective Deities presiding theirein. These are
muktaka slokas (detached verses) sung by Vedanta Desika on different occasions and
find a place in his minor rahasyas.

The fifth sloka voices a fervent prayer to his own God, Varada (Varadaraja of
Kanchipuram) to preserve His puja at the various kshetras free from hostile impacts,
and safe, sure and secure for all time.
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Swami Sri Desikan was blessed by Sri Nadadur Ammal (Vatsya
Varada Guru) the nephew of Sri Ramanujar, when Swami Sri Desikan
was five years old, as under:-

Prathishtaapitha Vedantha: Prathishiptha bahirmatha: |

Bhooyaa: Thraividhyamaanya: Thvam Purikalyanabhajanam | |

A free translation of this is:-

"You will establish Vedanta on a firm basis and refute the doctrine of its
opponents. May scholars well versed in the Vedas hold you in great esteem. May
you be the recipient in a great measure of all that is auspicious.”" (Note: A mural
depicting this incident can be seen on the ceilings of Sri Varadaraja Swami
Temple in Kanchipuram even today).
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https://vedantadesika.files.wordpress.com/2022/01/ssvd_1.jpg

by Sri U. Ve. Vidvan “Kainkarya Sriman” P. Rajagopalacariar Swami, Thiruvahindrapuram, 0
W (Vaikuntavasi). Article written 51 years ago, republished in the Sri Swami Desika 750th year

‘1/‘ celebrations malar. The English translation of this article, has been given on page of this R
\1:‘/ supplement. i
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SWAMI DESIKA'S SIMILIES “"UPAMA”
By Anbil Ramaswamy

There is a SIOkam that reads as follows:

SUHT FHITGRIT HRAATRaH |

<P ugafere AT |y 4t o : I

Meaning

“KaalLidaasa excels in employing Similes. Bhaaravi’s works are fully charged with a plethora of inner
meanings. DanDin’s works bristle with felicity of the composition. Maagha'’s works excel in all these
three”

If you read “Srimad Rahasya Traya saaram” of Our KulamaNi Swami Vedanta Desika, you will
surely agree that his works excel in all these too

In this series, we commence with a few examples of similes of Swami Desika. We start with his
magnum opus “Srimad Rahasya Traya Saaram”. This does not claim to be exhaustive but
represents only a random sampling. In some cases, Swami cites from other sources and employs
similes to apply to the contexts.

This is a MaNipraavala grantham containing Sanskrit, Tamizh and MaNipravala
(combined) passages.

They have been indicated as (S), (T) and (M) respectively against each quote.
Quotes are in Italics followed by meanings in ordinary letters.

GURU PARAMAPARA SARAM
1. “Mahaa ratna garbhamaana MaalNikka cheppu pOIE” (M)

“Like precious gems encased in a casket of precious metal, the meanings of the Rahasyas are
embedded in the Mantras

2. “Siddhaantha sthOma — toolasthapaka - vigamana - vyakta —sath
arthaneekaa” (S)

“Like the forceful winds fluttering the flag of victory atop the mansions scatter away tufts of cotton,
our Acharyas have dispelled faulty doctrines and made the right path clear to all”

3. "aaraNa nool vazhi chevvai azhithiDum aidkarkku Ore
vaaraNamaai avar Vaadak Kadaligal maaitha piraan” (T)

“Like an elephant uprooting plantain trees, Ramanuja refuted the arguments of those who sought to A

wreak havoc on our system”

CHAPTER 1: UPOTKATHA ADHIKARAM

4. "maNivara iva sourEh nitya hridayOpi jeeva:” (S)

“Like the Koustuba gem adorning the chest of the Lord, the Jiva is dear to the heart of the Lord.
Yet, due to karma, the Jiva indulges in its own delusions and distances itself from the Lord”



. "anru eenra kanrukku irangi surakkum dEnuvaip pOIE” (T)

“Like the mother cow out of unmatched affection gives milk profusely to its just born calf, our
Acharyas out of boundless compassion impart knowledge to the Sishyas”

6. The same simile is adopted in the Tamizh verse:
"TiruvuDan vanda sezhumali pOle Tirumaal idayam
maruviDam enna malar aDi sooDum vagai perum naam
karuvuDan vanda kaDu vinai aatril vizhundu ozhugaadhu
aruvuDan aindu arivaar arul seyya amarndanarE” (T)

“Like the Koustuba gem that was born along with Thaayaar and is entitled to adorn the Lord’s chest,

the Jiva has lost its moorings and suffers in the whirlpool of Samsaram due to its karmas. And, the

Acharyas who knew the Artha Panchakams (the five canons) have come to save the Jivas from this
uagmire”

g**g******************************************************************************

CHAPTER 2: SAARA NISHKARSHA ADHIKARAM

7. "BajEth Saara thamam SaastrE Ratnaakara iva amrutham” (S)

“Like nectar churned from the milky ocean, we should take the most valuable essence from the
Sastras- (Saara Thamam)”

8. VEDuva chEriyil kiLi pOIE avargal pazhakki vaitha paasuramk thanakku
paasuramaai...” (T)

“Like the parrot nurtured by hunters develop the kind of speech they use and eat the kind of food
they eat, the prince who was brought up by the hunters forgot that he was actually a prince and
developed the habits of the hunter group. Similarly, the Jivas forget their rightful place at the feet of
the Lord and indulge in habits associated with the mundane existence”

9. “yath Saarabootham tad upaadadeeta hamsO yathaa ksheeramiva ambu misram”

©

“Like the swan that separates milk from water and takes only the milk, we should reject all that is
not conducive to our goal of Moksham and adopt only those that help us towards that goal”
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CHAPTER 3: PRADHAANA PRATI TANTRA ADHIKARAM

10, "siriya kaNNaaDi periya urukkalaik kaaTTumaap pOIE surunga teLivikkum

Tirumantiram” (T)

“Like a small mirror reflecting bigger forms, 7irumantram discloses in a concise form what Dvayam
elaborates”

11. 'Pradaana padathil arthangalai Arjuna Ratathil kaNdu koLvathu” (T)

“Like the Lord in the forefront of Arjuna’s chariot and Arjuna occupying the back seat, PraNavam
shows Paramaatma (represented by "A4”) followed by Jiva (represented by "Ma").

12. "agrathah prayayou Rama: sita madhyE sumadhyamaa /
prushTathas thu dhanush paaNi: lakshmaNO anujagaama ha // (S)

“Like Rama in the forefront (while on their way to the forest) and Sri Sita in the middle and
Lakshmana at the last, the three letters of PraNavam stand arranged with “*A’in the beginning, “U” in

the middle and “Ma”in the last”
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CHAPTER 4: ARTHA PANCHAKA ADHIKARAM "
13. “"eeshu kshayaath nivartantE na anthariksha kshiti kshayaath” (S)
“Like archers who return crestfallen having exhausted their quivers (not because of lack of space in

the sky or on earth), those who started to recount the auspicious qualities of the Lord return for
want of vocabulary (not because of lack of qualities to describe)”

14. "thannODu okka ozhugu sangaliyilE kaTTuNDu uzhalugira kshEtrajnar ‘/1\
kaalilE vizhap paNNiyum” (T) 0

“Like cows tethered together by a common chain (Ozhugu Sangili), where one cow at the fag end g
falls at the feet of the cow before it for some favor, all deities other than Sriman Narayana are as A
dependent on Him as any other soul (incapable of granting Moksham). Falling at their feet is a Q
“Praapti Virodhi” (hindrance to attainment of Moksham)”

-

15. “abishEkathukku naaliTTa Raja kumaaranukku siraiyilE eDuthu Kai neeTTina N
SEDimaar pakkalilE kaNNOTTam uNDaanaap pOIE” (T) 0
“Like the prince whose coronation day has already been fixed casting his glance at the servant /‘:;\
maids who attended on him while in prison, is the plight of those who fall for Siddhis half way on the
royal road to Moksham, the ultimate goal” ‘/1\
/N
16. "muppathu iraNDu aDiyaana thuravu tathuvaar munn abiyilE vizhundadOdu /;:‘\
muppathaam aDiyilE vizhundadODu vaasi illaathaap pOle” (T) A

A
“Like it makes no difference when one who tries to jump over a well with a 32’ diameter falls within ~ ~
either rim of the well (1st or 30th), so also, those who fall for Siddhis whether at the beginning or "
near the end of Upaasana will make no difference. Both share the same fate of falling through”
3K 3K 3k 3k 3K 3k 3k 3K 3K 3k 3k 3Kk 3k %k 3k 3K 5k 3k 3K 3k 3k 3K 3K 3k 3k 3K 3k %k 3k 3K 5k %k 3K 3k %k 3k 3K %k %k 3K 3k %k 3k 3K 3k 3k 3K 3k %k 3k 3K %k %k 3K 3k %k 3k 3K %k 3k 5k 5k *k 3k %k %k k Kk k N
CHAPTER 5: TATTVA TRAYA CHINTANA ADHIKARAM /1\‘
17. "aparichEdhyamaana kaDalilE paDagODuvaar vazhi mudalaaga vENDuvana "

teLiyumaap pOIE” (M)

N

I,
/N

|
/N

|
/N

I,
/N

“Like a pilot-sailor needs to know just enough about the limitless ocean as would enable him to /N
steer the ship along the right path, we have to understand no more than what is necessary for »
understanding the 7attvas with unshakable conviction”

18. "krishi paNNaatE uNNa viraguDaiyavan krishi chinthayai viDumaap pOIE A
virivikarkku eeDaana Saastraabhyaasaadhi karmamgalil uparathanaaik kaDuga Q
MokshOpaayathilE moo La praaptamenrapaDi” (M)

“Like a man who has enough to eat without tilling the soil would never think of tilling it, we should
not waste our time over what is unimportant and adopt as soon as possible the means prescribed for

attaining Moksham' A
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CHAPTER 6: "PARADEVATAA PAARAMARTYA ADHIKAARAM” A

-

19, "ediri kaiyaalE viDu theeTTaana pabiyE avargal thangal paasurangalaalum ‘/i\
siddham” (T) "
“Like a deed of release written by the opponents with their own hands, the other deities have /‘:;\
themselves acknowledged and declared time and again the supremacy of Lord Narayana and their A
own subordination to Him” A

A
20. “viDaai theera Gangaa snaanam palNNa paapam pOmaap pOIE” (T) /;:‘\
“Like a person who bathes in the Ganges for physical purification obtains thereby purification of soul
purely as a bonus, a mumukshu realizing the supremacy of Lord Narayana will get rid of RajO and /

N

/N
I,
/N



TamO gunas and will become governed by Satva guna and in course of time attain Moksha”

21. “chaarvaakanaai iruppaan oru sEvagan Raajavin uDambilE chandanaadhigalai
prayOgikka Raaja sareerathil aathmaa preetham aanaap pOIE ...” (M)

“Like a Charuvaaka (a materialist who believes that there is nothing other than the body) when he
anoints the body of the king with sandal paste etc., does not realize that it is his master’s soul (and
not the body) that is pleased with the service, so also, devotion to other deities is really the worship
of Bhagavan who is their soul and they His body”

3k 3k 3k 3k 3Kk 3k 3k 3k 3k 3k 3k 3Kk 3k %k 3k 3Kk 3k 3k 3Kk 3k %k 3k 3k 3k %k 3Kk 3k %k 3k 3k 3k %k 3K 3k %k 3k 3k %k %k 5k 3k %k 3k 3k 3k 3k 5K 3k %k 3k 3k %k %k 3k 3k %k >k 3k %k >k >k 5k *k *k %k %k *k >k k
CHAPTER 7: MUMUKSHVA ADHIKARAM

22. "naachchaadayati koupeenam na damsa-masakaapaham/

suna. puchchamiva anartham paalNDithyam dharma-varjitham” (S)

“Like a dog whose tail does not hide its private parts nor drives away flies and mosquitoes, mere
knowledge of Upaayam will have no meaning if not followed up with anushTaanam as laid down in
the Dharma Sastras”

23. "vishamadhu bahishkurvan dheerO bahir vishayaatmikam...” (S)

“Like honey mixed with poison, are all other extraneous attachments for a Mumukshu (one desirous
of Moksham): (The use of the simile is significant because these extraneous attachments though
may taste sweet as honey are really tainted with poison in the sense that they detract a Mumukshu
from the goal of Moksham)

(From the E Book “Swamy Nigamaantha Mahadesikan” Volume 2 By Anbil Ramaswamy.
To read the complete e book, please visit www.anbilramaswamy.org and download the book)
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KAVITARKIKA KESARI’S KISHKINDA KANDA
by S.Chitra Bengaluru
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Srimad Valmiki Ramayana is a perennial river of knowledge flowing in our country. As sage Valmiki
W himself says, reading or listening to Srimad Ramayana will yield all desires, please celestials and
v ancestors. 0N

4 Swami Desika has written these works on Ramayana—Paramarthastuti which is a Stotra in verse form,
Abhayapradanasara, in Manipravala prose and Sri Mahaveera Vaibhavam, also known as Raghuveera
W gadhya in gadhya style; a sort of poetic prose. A

W Bhagavad Ramanuja’s Gadhyatrayam must have apparently inspired Desika to author Raghuveera ..
v gadhyam. Since gadhyas are majestic when recited, Swami Desika could have chosen the quality of »
valour (veerya) of Sri Rama for his gadhya. The very recitation of this melodious hymn will foster the
v feeling of courage in the reader. A

W Mahaveera Vaibhavam, extolling the gunaas of Lord Rama, was composed by Swami Desika while he
was worshipping at the temple of Sri Devanatha at Tiruvahindrapuram. Possibly, Desika felt impelled
W to sing on Lord Rama’s extraordinary traits which Lakshmana said had ‘enslaved him to his brother’
v (Kishkinda kanda 4.12: ﬂﬁa'f'\"«‘l SWId: gunairdaasyam upagatah) A

v The expression ‘Mahaveera’ is an address reserved for a person who shows extraordinary valour or
prowess. Here, it refers to the Supreme Person Himself as could be seen from the names cited for Him 0
v in ‘Sri Vishnusahasranama’ namely Mahabalah (verse 18), Mahaviryah (verse 19) and Virah (verses 43
v and 70). It is relevant to recall here that the great poet Bhavabhuti named his drama on Lord Rama
as ‘Mahaviracarita'. i

Sri Vishnu’s incarnation as Lord Rama is termed as ‘full and complete’ (purnavatara). He exhibited His "
W innate compassion towards His devotees and destroyed all their enemies, demonstrating His valour.
v He is hence ‘Mahaveera’ or the ‘Great Valourous one’ besides ‘Ramabhadhra’ or ‘Blessed, Beloved,
Propitious’ Rama. 0

W Swami Desika has compressed the entire Ramayana in 94 churnikas or addresses to Sri Rama, bringing ",
W out all the events and utterances of the characters of the epic. A



Srimad Ramayana has seven kandas---Bala kanda, Ayodhya kanda, Aranya kanda, Kishkinda kanda,
Sundara Kanda, Yuddha kanda and Uttara kanda.

Kishkinda kanda is taken here in this article for a close observation. At this juncture, Lord Rama and
Lakshmana meet Hanuman and Sugreeva. Rama befriends Sugreeva in the kingdom of monkeys.

Rama to imbue confidence in Sugreeva hurtles his arrow that penetrates seven sala trees and also the
subterranean planes of earth and returns into his quiver.

Athi pruthula bahu vitapi giri dharani vivara yuga padhudhaya vivrutha chithra punkha
vaichithrya, jaya, jaya (45)

Sugreeva obliging the prowess of Rama submits himself to Rama, who encourages Sugreeva to
challenge Vali for a duel. Accordingly, a duel ensues wherein Vali assaults Sugreeva and chases him
off. Battered and belittled, Sugreeva implores upon Rama as to why he did not come to his rescue.
Rama apologetically states that he could not make out difference between the two brothers for they
are alike. Rama asks Sugreeva to wear a garland and again challenge Vali, so with that identification
of garland he could aim his arrow at the other dueller. Again, they all advance towards Kishkindha for
the duel with Vali.

vipula bhuja shaila muula nibiDa nipiiDita raavaNa raNaraNaka janaka chaturudadhi

viharaNa chatura kapi-kula pati hR”idaya vishaala shilaatala-daaraNa daaruNa
shiliimukha (46)

Sugreeva, did as advised and roared his presence at the gate of Kishkinda. Ignoring the words of his
Tara, Vali proceeded to fight with his brother Sugreeva. The duel began and grew intense in a short
while. With her proverbial strength, Vali pounded Sugreeva within an inch of his life.

Sugreeva cast his eyes piteously here and there sending a mute appeal to Sri Rama. Lord Rama saw
that Sugreeva was in dire distress and decided that He should not delay standing Vali any longer. He
filled a powerful arrow to his bow and shot at Vali's chest. The arrow found Vali’s heart and pierced it.
Vali hit the ground like a felled tree, unconscious and weltering in his own blood. In the throes of death,
Vaali looks at the arrow that has entered his body, and sees Rama namam inscribed on it.

In this curnika, one of the most controversial episodes in the Ramayana is discussed- i.e. Sri Rama
killing Vali while hiding behind a tree. Swami Desika does not touch any of the debatable issues at all.
He rather lauded Vali as being very agile by calling him chaturudadhi viharaNa Chatura (meaning
who can playfully span the four oceans) and kapi-kula pati ( meaning ruler of monkeys). This
establishes Sri Rama’s right to kill Vali for what he did.

Let us now look into this scene from a different perspective.
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Mummai sAl ulagukkellAm mUla mandhirathai
mutrum thammaiyE thamarkku nalgum thanipperum padhathai thAnE
immaiyE ezhumai nOikkum marundhinai

rAmA ennum semmai SsEr nAmam thannai kaNgal.il theriyakkandAn (Kamba
Ramayanam)

This is a beautiful verse from Kamban's Ramayanam that explains the glory of Sri Rama Nama.

Had Kamban been a mere poet, he could have just said "Vaali saw Rama's name inscribed on the fatal
arrow" or something to that effect. But, being the great devotee that he was, Kamban chose to use

this opportunity to dwell upon the greatness of Sri Rama Nama.

According to Kamban, Rama namam has the following greatness:

- It is the fundamental, primordial mantra for all the worlds

- It is a unique word that grants everything to the chanter

- It assures freedom from all sins and evils in this birth and whatever follows

- It is a glorious, auspicious name.

As mentioned earlier, Raghuveera Gadhyam is an epitome of the entire epic of Valimiki. It can be
deemed to be a mirror of the commendable qualities of Lord Rama and probably could also be named

—‘Rama guna Darpanam.’
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Swami Sr1 Desika and Mahakavi Kalidasa
-Dr.S.Sundar Rajan MS Ortho, Trichy
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LIFCO has published Kalidasa’s Mahakavya Raghuvamsa with a Tamil commentary written by
Sri V.S. Venkata Raghavacharya, under the title “Raghuvamsa Mahakavyam” in Sep. 2008. Sri
U. Ve. Venkata Raghavacharya swami, was the professor of Sanskrit at Vivekananda college,
Mylapore and was given the title “Sahitivallabha” by Kanchi Paramacharya. He is a recipient
of “Samman” from the President of India for proficiency in Sanskrit and was also the Head of
Central Sanskrit Vidyapeeth, Tirupati.

On page 736, commenting on the 93rd sloka of the 12th Sarga (p735), beginning with
Vikramavyathiharen... the author comments:-

“This is one of the slokas of Kalidasa where the meaning is difficult to understand. The
upamana - simile, in this sloka is difficult to comprehend. Vedanta Desika who had a special
affection for Kalidasa, has in his kavya, poem, explained the import of this sloka, removing
just the upamana, simile, thus - ‘kasya kena paribhutirapateth kascha veda ranavarrthinimithi.
Sandihanmanasaiva tathkshanam madhyasimni vijayasriya sthitham’. [Yadavabhyudayam 17 -
16].”

The copy of Swami Sri Desika’s Mahakavya, Yadavabhyudayam that one has, shows that this
is actually the 76th (not 16 as printed above) sloka of the 17th sarga describing Lord Krishna's
war with Indra over the Parijatha tree. In this, the commentary by Sri U.Ve. Uttamur
Verraraghavachariar, Abhinava Desika swami, is as follows - “Of the two, who will lose to
whom? Who is better at the ways of war? Unable to decide, Jayalakshmi- the Goddess of
victory, did not go to either side, and stood in between for a moment.” The meaning is crystal
clear as always with Swami Sri Desika.

Compare this with the original sloka, in which Mahakavi Kalidasa is describing the war
between Lord Rama and Ravana, and its meaning -
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Vikramavyathiharen samanyabhudvayorapi
Jayasriantara vedirmathvaranyoriva.

Vedi - stage. Mathvaranayoriva - between two male elephants in mushth. Antara -
amidst(common to both). Jayasri - Victory that is Lakshmi. Vikramavyathiharen - changing

skills (changing from one to another). Dvayopi - between the two. Antara - amidst. Samanya

- commonly. Abhut - was present.

Those who make the elephants fight, place a wheeled wooden platform between them and
make them head butt one another. Just like the wooden stage between the two butting
elephants, when Rama and Ravana where fighting one another, victory did not go to either
and stood on common ground. Because at one moment Rama and at another Ravana
appeared to be more strong. Thus, Jayalakshmi stood undecided as to whose side she must
go. They fought one another so seriously that it was difficult to ascertain who would win or
lose - this is the import of this sloka.

Elaborating further the learned translator says -

Vedi - stage or platform. Some commentators have called it wall, which is inappropriate here.

That is why it has been taken to mean a wooden wheeled platform or stage, instead of just

stage or platform. If two male elephants fight, due to their strength they may kill one another.

So a platform was kept in between and their strength assessed by making them to push it.
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This is the opinion of this commentator. This wooden apparatus was narrow in the middle and A

broad at the top and bottom to make space for the tusks of the elephants and allow them to
head butt.
Some others interpret this sloka as “Because the fighting skills were seen changing between

the two, the Goddess of victory went at one time to Ravana and at another time to Rama. She

did not stand steadfast with one.”

Thus, this is one example of the clarity of Swami Sri Desika’s poetry, wherein he helps to clear

the doubt of the import of Kavikulaguru Kalidasa’s works.

In another instance Swami Sri Desika completes the unfinished work of Mahakavi Kalidasa.
It is a well documented fact that Swami Sri Desika, who was himself a poet par excellence,
looked up to both Adikavi Valmiki and Kalidasa. Swami Sri Desika wrote his prose, gadya,
composition Mahaveera Vaibhava alias Raghuveera gadyam based mainly on Valmiki
Ramayana. He deviates from it minimally, here and there but principally follows it. Gadya
doesn’t imply mere prose, but prose with ornamentation if one is permitted to say so. Itis a
work with 94 “churnikais” or sentences or axioms as it were, in which Swami Sri Desika has
crystallized the whole of the 24000 slokas strong Valmiki Ramayana. He has essentially
concentrated on the qualities, gunas of Lord Rama. That too, mainly on two - veerya, valour
and karunya, mercy or some are wont to say, affability irrespective of class or creed,
soushilya. This is evident by the use of two appellations Mahaveera and Ramabhadra.
Mahakavi Kalidasa has described the whole lineage of Raghu from Dilip onwards in his

Mahakavya, epic poem, Raghuvamsa. It has 19 chapters and the one exactly in the center, like
the effulgent central gemstone, madhya mani, in a necklace, is the 10th sarga that details the

advent of Lord Rama until He returns to Ayodhya after marrying Sitadevi. He too has mostly
followed Adikavi Valmiki, for whom he has very high regard.

Now let us look at the commentary for the 2nd sloka of the 10th sarga of Raghuvamsa p 510.

Na choplebhe purveshamrinnirmokshasadhanam
Sutabhidhanam sa jyotissadhyashokathamopaham

Sa - that Dasaratha. Purvesham - of the manes. Rinnirmokshasadhanam - a method to
remove the debt. Sadhya - immediately. Shokathamopaham - that which removes the
darkness of sorrow. Sutabhidhanam - as a son. Jyoti - light. Na upalebhe cha - did not get.
Men have three debts when they are born. They are called - the debts to the deities, the
debts to the manes and the debt to the sages. Of this, the debt to the manes is overcome
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only when a son is born who then does tarpana and shradda etc., necessary rituals to be done
to the predeceased forefathers. Because a son had not been born to Dasaratha, until then,
there was no way this debt to could be overcome. Moreover, it is said that the sight of the
countenance of one’s son will drive away any type of sorrow. Thus Dasaratha did not have a
son who was the means to remove the debt and who would wipe away his sorrow. The
commentator then explains these three debts and their neutralization by means of scriptural
statements.

The point is, that after this Kalidasa does not mention that Dasaratha’s debts were wiped out
when Rama and his brothers were born.

Swami Sri Desika removes that debt, shortcoming, of Mahakavi Kalidasa by writing this
mellifluous 7th churnikai in his incomparable prose, gadya, Sri Mahaviravaibhava :-

Divisadadhipati rana sahacarana catura dasaratha carama rna vimocana

Divisadadhipati - the ruler of the group of gods, Indra; rana - war; sahacarana - moving
together; catura - capable; dasaratha - King Dasaratha, one who was capable of driving his
chariot in 10 directions; carama - highest; rna - debt; vimocana - one who removes.

O! Ramabhadra who helped to discharge the final debt of Dasaratha, who ably supported the
celestials in their fight against the demons. (Translation by Sri. U.Ve. Dr. M.K.Srinivasan, Sri
Mahavira Vaibhavam, published by Sri Nrisimhapriya Trust.).

Here, carama rna is the main debt of Dasaratha, the debt to the manes, that Kalidasa
mentioned in his sloka, detailed above. Swami Sri Desika hails Ramabhadra as the remover of
that principal debt. Sri Mahaviravaibhava, though a prose work is more pleasant to the ears
than the poetry of many.

Swami Sri Desika wrote the first sarga of his own Mahakavya, Yadavabhyudayam, in
Anushtup meter following the footsteps of Kalidasa who did that in his Mahakavya,
Raghuvamsa. Our Kavisimha patterned his Hamsa Sandesa on Mahakavi’'s Meghadoota.
Sanskrit scholars can enumerate many instances of Swami Sri Desika being indubitably
influenced by Mahakavi Kalidasa. But one can say categorically that our Kavisimha
developed his own style and can be counted as one of the greatest poet in Sanskrit, for all
times to come.
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Swami Sr1 Desika and Dindimakavi

“VEdEsanjata-khede muni jana vacane prapta nityAvamAne
sanklrne sarva varne sati tadanugunNe nishpramaNe purANe !
mAyAvAde samOde kali kalusa vasat sunya vAde vivAde

Dharma trAnAya yo bhut sa jayati bhagavan Vishnu ghantavatAra!”

Swami Sri Vedanta Desika was bestowed the title “Kavi tharkika simha” by Sri Ranganatha
and again by the learned ones at Srirangam after he created his magnum opus of poetry, “Sri
Ranganatha Paduka Sahasra” in about three hours in one night.1008 of the most beautiful
stanzas in chaste Sanskrit with layers and layers of meanings. How he found time to include
magical slokas of word pictures in the 30th chapter, Chitra Paddathi, is beyond

human ken.Only a Divine poet could accomplish that. A lion among poets is too tame an
appellation for our Sri S wami Desika! Hamsa Sandesa - where he matched Kavikulaguru,
“Anamika” Kalidasa stanza for stanza. Because innate spirituality is what we relish, Swami Sri
Desika’s messenger poem is far more superior to Kalidasa's earthly “Cloud Messenger”, for
the likes of us.Then we come to Swami Sri Desika’s “Yadavabhyudaya” a “maha-kavya” epic
poetry, with all the prescribed “lakshanas” salient features.It is a magnificent opus of lyrical
transcendence. Based on the 10th chapter of Srimadh Bhagavatha it tells the life story of
Lord Krishna as only Swami Sri Desika can. The canvas is humongous and it contains all the
“rasas” but as always “shanti” rasa, devotion, is subtly woven in everywhere. One could spend
a lifetime trying to imbibe all the beauty in these three works, it would be woefully
insufficient! What to say of all the other works of Swami Sri Desika that numbers nearly a
century and quarter! One can safely say that never has this planet seen such a prolific writer
and poet in any language!

It is generally said that “Yadavabhyudaya” was written in response to the “Ramabhyudaya” by
one Dindimakavi.This seems unlikely for one very incontrovertible fact. Swami Sri Desika and
Dindimakavi did not inhabit this blessed world at the same time. Our Kavi-simha was much
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before the kavi’s times. On searching the internet we repeatedly come across the fact that
“Ramabhyudaya” was written by one Saluva Narasimha, a king, much after Swami Sri Desika’s
times. It is possible that he was also hailed as Dindimakavi. Another fact, Dindimakavi doesn'’t
refer to one individual, it actually points to a clan of poets whose arrival was announced by
the beating of “dindim” - drums, hence the name Dindima.

A family of poets called Dindimas from north Arcot flourished from Harihara | to Achuta
Devaraya. Rajanatha Dindima Il wrote Saluvabhyudayam (poems on the wars of Saluva
Narasimha), Rajanatha Dindima Il wrote Achyutabhyudaya (also called as
Achyutarayabhyudaya) on king Achyuta Raya. Gowda Dindima was a well-known poet during
this time and was defeated by Srinatha, a scholar in Telugu as well as Sanskrit. Let us not get
embroiled in dates and names as Indian history is notorious for inaccuracies in these matters.
Suffice it to say that one Dindimakavi is connected to Swami Sri Desika in at least three ways
- 1. The great Yadavabhyudaya was probably written as a counter to his work. 2.Dindimakavi
confronted our Kavitharkika simha and was defeated and 3. He apologized and hailed Swami
Sri Desika and wrote a sloka on him that is included and recited daily in Swami Sri Desika’s
“mangalam”. The article begins with it.

First let us study the 706th nama in Desikasahasranama, the thousand laudatory names of
Swami Sri Desika. This is unshakable proof for us of Sri Desika Sampradaya that Dindimakavi
met

Swami. http://www.ibiblio.org/sripedia/ebooks/vdesikan/tdesikan/dsahasranama/ds706-
720.html

(706) (PraNavam) RaaghavaabhudhayOthkrushta YaadhavAbhyudhaya
pradhAyanamabh.

(Meaning ): Salutations to that AchAryan, who blessed us with the Kaavyam of
YaadhavAbhyudyam, which is better than the RaamAbhyudhayam composed by DiNDima
Kavi.

(Commentary) : A well known poet by the name of DiNDiman gave his literary work named
RaamAbhyudhayam to Swamy Desikan and was full of praise for his own kaavyam. Swamy
Desikan browsed it and created his own kaavyam dealing with the noble charithtram of Lord
Krishna in 24 sargams. When DiNDima Kavi read it, he prostrated before Swamy Desikan and
apologized for

his haughtiness and admitted that the title of Kavi-Taarkika Simham is only fit for Swamy
Desikan. The great Advaithin, Sri Appaya Dheekshithar admired YaadhavAbhyudhayam so
much that he wrote a scholarly commentary on the Swamy’s magnificent Kaavyam. Swamy
Desikan introduced this kaavyam as “KshEmatam Kaavya rathnam”(The Kaavyam that blesses
one with KshEmam).

On searching the internet one came across the exchange, supposedly, between Swami Sri
Desika and Dindima kavi - http://prekshaa.in/stories-verses-acumen-
argument/#W090HgqBMGé6I. Here it is, in an edited version:-
In the current episode, Dindima - Bhatta, bristling with pride over his a great work called
Abhinavaramabhyudaya comes to Srirangam to taunt Vedanta-desika. He picks up a fight
with Desika, with the intention of defeating and humiliating him.
Dindima - Bhatta -
Chithva sarvanyaranyanyathi vishamalathagulma durgani sadhyah
praptham man pakkanantham bath bashakathathirbhukkanairdhikkarothi
lajjante hantumenam madhkaratigatakhumbapitivipata-

kridadhoureayadhara mama khalu nakarah kim karomi kvayami

“I have come raging through a dense forest,
destroying the trees and creepers that have come in my way,
and the dog guarding the house of an outcast barks at me!
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If these finger-nails that have torn through

the heads of intoxicated elephants with ease
are shy to kill a dog, what shall | do, where shall | go!”

Pragyanameva ragyam sadasi na sahthe jalpamalpetharesham
Kshudreshvakshepamudram na khalu ganayethe Dindimah sarvabhaumah
Bhankurvadekkukshibharishu bhayabharodbhranthanhogindra subru-
bhrunabhramshi kimambah fanishu pathagarat sambhrami bambhramithi?

“l, Dindima, who cannot tolerate even what great scholars blabber in the courts of kings -
will | pay any heed to the criticisms levelled by the lay?

Does Garuda, who has destroyed the fetuses of great snakes, take pride in killing a water-
snake that has feasted on frogs?”

Vedanta-desika, who was a calm and peaceful person by nature, gave Dindima fitting replies.

Vedanta Desika

Spardhantam sahajam nu kunjarataiya dhikkunjaraih kunjara
gramyava vanavasino madajalaprasvinnagandasthalah

ha kalasya viparyayam sunu sakhe prachina palimala-
svadasnigdha kapolabhithiridamah koloapi samspardhathe

“May the intoxicated wild beasts that live in forests and the tamed ones that live in cities
call themselves ‘elephants’ and compete with the diggajas. But, alas! The parody of Time!
Even the dirty pigs that have relished their lethargic but luxurious dip in the waters of the
village sewers want to compete with the diggajas!”

Bahyaivarnardamba rairmabhramanthu
Chhithva garbabhyantaram shodayanthu
nirnetharo neerasatven ko va
dindiranam dindimanam cha bhedah

“May the critics not get carried away by external attributes, but examine the real essence
What is it that lacks essence - a water bubble or a drum?”

Thus started the debate with caustic words. Finally, it was Vedanta-desika who won.
Dindima, who now understood his mistake, praised and eulogized DeSika in these words:
Dindima-bhatta

Ghotidhatikatorsfuta vikatakathatopavachatkoti-
kotiraghatapetiputaghatithamani sanghasanghatithanghrih
kharvikurvan sagarvam jayathi kavithasesarvatantrasvatantro
vedantacharyavaryo vighatithajadadhisankato venkateshah

“In a debate that goes on like a gamble on racing hor§es, you kick the diadems on the heads
of the rival debaters You are the best among poets, Sri-venkatesa, you help poets

get rid of their false pride and cause them agony.”

Having lost the debate, Dindima even slapped himself on his cheeks and to demonstrate his
penitence, he said the following:

Dvichatushpadaparivartana-

garvithakavisharaba gandabherundah

khandanakhandana kavirih

dindimakavigandadindimo jayathi



“l, Dindima, slap myself, fall at your feet and seek your apology You are like the
Gandabherunda, who quells the pride of unworthy poet-$arabhas who consider themselves
to be great by having dabbled with two or four words.”

This demonstrates the great humility of Dindimakavi sarvabhauma! No wonder that he hailed
Swami Sri Desika with this awesome mangala sloka, laudatory stanza, which we repeat day
after day, while reciting Sri Vedanta Desika mangalam. Here is the sloka with the meaning -

“VEdEsanjata-kKhede muni jana vacane prapta nityAvamAne
sanklrne sarva varne sati tadanugunNe nishpramaNe purANe !
mAyAvAde samOde kali kalusa vasat sunya vAde vivAde

Dharma trAnAya yo bhut sa jayati bhagavan Vishnu ghantavatAra!”

There was confusion all around as a result of turbid nature of Kaliyuga; the Vedas were in
great distress; (because of misinterpretation); wise saying of the seers were completely
ignored; there was an unholy inter mixture of all castes; and quite in consonance with this
sorry state, all sacred epics and puranas lost their validity; the maayaavaada was in all glee;
and the school of nihilism (soonya vada) was having undisputed acceptance by all. It was at
this critical juncture that Sri Vedanta Desika came into this world as an incarnation of the
great ringing divine bell of VishNu for the establishment of Dharma and its protection. He
shines all victorious.

Many of us feel that Swami Sri Vedanta Desika has not been given the status, he deserves, as
a supreme poet in Sanskrit. The reason may be that most of his writings are on philosophy
and the need to quell opponents of Visistadvaita school. But he was no less than Kalidasa, the
gold standard of Sanskrit poetry.
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Experiencing Swamy Desika -- #107
https://www.ibiblio.org/sripedia/ebooks/vdesikan/esd/107.html

SrI:

Shrimate Shri Lakshmi Nrusimha Parabrahmane Namaha:
Shrimate Shri Seetha Ramachandra Parabrahmane Namaha:
Shrimate Shri Ramanujaya Namaha:

Shrimate Nigamantha Maha Desikaya Namaha:

Shrimate Shrivan Satagopa Shri Narayana Yateendra Mahadesikaya
Namaha:

"SrimAn VenaktanAthArya: kavithArkika kEsarI!
VedAnthAchArya varyO mE sannidhatthAM sadhA hrudhi"!!

Swami Desika's paramapadasOpAnam made us get the feel of being in
Srivaikundam. ParamapadasOpAnam is almost like a summary of Swami's
magnus opus => RahasyatrayasAram.

Swami Desika has written thirty two Rahasya granthas in Manipravala
style which contain the teachings of the Upanishads about the
tattva,

Hita and Purusharta. Of these the RahasyatrayasAram is of great
importance. Swami elaborates the treatment of the three Rahasyas
viz., Moola mantra, Dvaya and Charama Sloka in the
RahasyatrayasAram.

KalakshEbam of RahasyatrayasAram from a sadAchArya will make a
person gain knowledge to lead a religious life. It will also make
one understand the realities and choose the correct path which leads
to eternal bliss.
In the concluding verse of Rahasyatrayasara Swami reveals his own
identity!
"Rahasyathraya sArOyam vEnkatEsa vipascitA
saraNya dampati vidAm sammath samagrahyatA "

Swami states that he is an incarnation of Shri Venkateshvara and
explains the essence of the three secret mantras => AshtAkshara,
Dvaya and charama sloka. Swami states that this work has the
approval and admiration of great seers like Parasara and vyasa and
the ancient sages and the revered Alvars who have realised the great
truth that the creators and protector of all are the Divya Dampati's
=> Goddess Lakshmi and Lord Narayana.

Swami has blessed us with many other unique works 1like
abhayapradanasara, Rahasya shikhamani, Anjali vaibhavam, Upakara
sangraham, Virodhapariharam and Paramapada sOpAnam.

Swami has written numerous works covering various subjects. In the
field of philosophy his chief works are TattvamuktAkalApa,sarvartha
siddhi, Nyaya parisuddhi, nyaya siddhanjana,sesvara mimamsa, mimansa
pAdukA and satadusani.

Swami has himself written commentary for TattvamuktAkalApa =>
Sarvarthasiddhi. Swami has written this in the form of a verse,



containing five hundred stanzas in five chapters. This gives an
exposition to the nature of Jada, Jiva, Isvara,
Buddhi and adravya.

The 32nd Rahasya namely the Paramata Bhangam is a magnificient work.
Here, the doctrines of the different schools of thought with their
arguments are given first. Then it is stated how they are against
the teachings of Vedas and other scriptual texts there by explaining
why they cannot be taken as authoritative.

At the end the final view according to our sampradayas is given.
Swami thus makes a critical examination of the different systems

of philosophies and demolishes their positions.

Swami critisises advaita very forcefully. In satadusani one hundred
philosophical issues have been chosen for systematic criticisms
directed against the school of advaita. Satadusani goes hand in
hand with Paramatabhangam. At present 66 arguments are available

in this work. Swami Desika has exposed the weak position of
advaitam.

Not just Sanskrit and manipravala, Swami Desika has also composed
nineteen works in Tamil. They are Prabandhas popularly known as
Desika Prabandham.

Desika has marvelously summarised the essence of each verse of
Shri Nammalvar's Thiruvaimozhi in his work Dramidopanishad Tatparya
Ratnavi.

Swami Desikar considers Shri Nammalvar's Thiruvai Mozhi as "Dramida
Upanishad". In the introduction to the works on
"Dramidopanisatsara"; and

"Dramidopanishat Tatparya Ratnavali"

our Swami states that the Alvars are Seers and their works are
Upanishads. Since the Alvar's works spells out the Bhagavad Gunas,
Swami says they are Upanishads!!!

Swami Desika held dramida Veda in equal esteem with Vedas and
propagated it. Swami's Adhikara Saravali is a master piece where he
summarises the teachings of several adhikaranas of the Brahma Sutras
along with clarifications and explanations where ever necessary.

Swami's Desika's contribution to our sampradAyam is so vast that
adiyal is not even able to make a mention all his works. What to
speak of Swami's greatness!!!

This write up is based on "Advaita and VishtAdvaita" by Shri S.M.S
Chari, the "Life and works of Nigamanta maha Desika by Shri A.
Srinivasa Raghavan and from an article "Vedanta Desika's
contribution to VisistAdvaita" by Dr. N.S. Anantha Raangachariyar in
"Sri Vedanta Desika - a specialnumber" which was published by Shri
Vedantha Desika research center.

"Kavi Taarkika Simhaaya Kalyaana guna SaalinE!
SrimatE VenkateshAya VedAnta Gurave nama !'!"
...... Praveena nAmni Ramanuja dasi



Xperiencing Swamy Desika -- #58
https://www.ibiblio.org/sripedia/ebooks/vdesikan/esd/58.html
Srl:

Shrimate Shri Lakshmi Nrusimha Parabrahmane Namaha:
Shrimate Shri Seetha Ramachandra Parabrahmane Namaha:
Shrimate Shri Ramanujaya Namaha:

Shrimate Nigamantha Maha Desikaya Namaha:

Shrimate Shrivan Satagopa Shri Narayana Yateendra Mahadesikaya

Namaha:

"SrimAn VenaktanAthArya: kavithArkika kEsarI!
VedAnthAchArya varyO mE sannidhatthAM sadhA hrudhi"!!

'sama:' is the next Kalyana guna of our Lord as described by Shri
Alavandar.

A person who does not see discrimination can be viewed as 'Sama:'.

Our Lord is like a mirror. It is our 'bAvam' that gets reflected by
the Lord. Once we surrender to our Lord we become a recipient of our
Lord's over whelming Love. Our Lord protected even an elephant for
the saranAgathy made by it. So, all Prapannas are the same to our
Lord. Our Lord does not discriminate a Prapanna based on wealth or
poverty,

learning or ignorance - 'sama:' !!

The following are a few points taught by Lord Krishna to Arjuna, in
the ninth chapter of Bhagavad Gita which explains very clearly that
all his devotees are the same for our Lord and should be highly
respected -

"But the worship of Me leads to eternal bliss; and it is not so
difficult. After all, a leaf (Tulasi), a flower, a fruit or even a
drop of water offered to me in true sincerity satisfies me. He who
dedicates every act of his to Me, when he eats, sleeps or does any
act of sacrificial character, has all his sins burnt up,and he
attains me." (9th chapter 26-28)

"Such a person may be anybody, or belong to any caste.I am equally
well disposed to them, who worship Me with sincere Bhakti. Even if
such a Bhakta swerves from correct performance of daily conduct, he
is really a virtuous man and be respected for his firm devotion. He
will duly improve or correct his conduct and immediately reach the
true path. Therefore proclaim, Oh! Arjuna! that my devotees never
perish.”" (26-31)

Our Swami had the same trait. Swami Desika treats everybody equally.
But now the question is how are we to say that Swami treated every
one as equals when all of us are aware that Swami condemned the
theories of opponents? Here, when we say 'all', it means 'all
Prapannas.

All those who have surrendered to our Lord are the same in Swami
Desika's eyes.



Swami Desika's compassion towards us knows no bounds. Swami has
given us so much of details anticipating the questions that would
arise in our minds. By giving us clarity of thought our Swami makes
us do what the Lord commanded us to do 'sharanam vraja'.

Swami himself, explained in the gadyavyAkyAnam thus:
"JAdi guna vruttAdi nimnOnda tatvAnAdarENa sarsama: AcraNIyatvam
samatvam".

There is no discrimination among those who take refuge (in
Sriya:Pathi).

In this context Adiyal would like to share an interesting incident
mentioned by Shri D. Ramaswami Aiyangar that took place a few years
ago.

An AchArya was performing Prapatti for a number of disciples. Among
them was a great Pandit and scholar and also a few ladies who had
lost their husbands. The Pandit felt that it was demeaning for him
to be granted moksham along with those ladies and shouted

"what? the same moksha for me and them" The Acharya coolly replied
"You are right. They will obtain moksha; you will not. So, no
Prapatti for you." The Pandit was learned, but he had not learnt the
nature of Lord-His easy accessibility to one and all with out
difference.

A lot of pramAnas have been quoted by Swami Desika to show that a
Vaishnava should be adored irrespective of his caste. Swami Desika
adored the devotees irrespective of their birth - 'sama:' !!

"Kavi Taarkika Simhaaya Kalyaana guna SaalinE!
SrimatE VenkateshAya VedAnta Gurave nama !!"
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Proclaiming the Path of Surrender: 750 Years of Vedanta
Desika
Shyam.Krishnakumar@ifrc.in 'Shyam Krishnakumar Indology | 21-09-2018

The sheer panditya that Vedanta Desika embodied and the austerity of his living illustrate the
richness of the Bharatiya Jnana Parampara, that even 700 years ago, produced acharyas of the
highest spiritual illumination flowing from a spirit of loving surrender and service.

On this Shravana nakshatra of the month Bhadrapada, we celebrate the 750th birth anniversary of
Sri Vedanta Desika, one of the foremost acharyas in the Srivaishnava Sampradaya and one of the
greatest luminaries to have graced this land. Living a hundred and one years, he exemplified the
spirit of Sharanagati (surrender unto the Divine), Jnana and Vairagya (detachment). The Indian
tradition of smarana, of simultaneous remembrance and reflection, helps us, like the Hamsa, to draw
the timeless essence from the contextual lives and actions of great beings. This piece is a humble
attempt at grateful reflection on the life of Sri Vedanta Desika.

Sri Vedanta Desika was born in 1268 CE as Venkatanatha to Anantasuri and Totaramma of the
Vishwamitra gotra fulfilling a divine prophecy that the temple bell of Lord Venkateshwara would
incarnate as their son. Thus in the Srivaishnava sampradaya, Vedanta Desika is the Vani of Sriman
Narayana, born to clearly proclaim the supreme path of Sharanagati or complete surrender.

As a precocious young child, Venkatanatha impressed the learned acharyas of Kanchi with his
brilliance. At the age of seven, after upanayana, he began his formal studies under his uncle, the
great acharya Atreya Ramanuja. By twenty, he had mastered the Vedas with all the six Vedangas
and the 4000 Divya Prabhandas of the 12 Azhwars. As his allegorical passages in Sankalpasuryodaya
tell us, he gained a knowledge of his school of Vedanta along with five other vaidika darshanas
(schools) — Nyaya, Vaisheshika, Purva Mimamsa, Yoga and Sankhya. After completing his studies, he
entered Grihastashrama by marrying Kanakavalli. The couple took up the rigorous life of Uncha Vritti,
living by seeking bhiksha and not storing even grains beyond a single day. For 80 years, Swami
Desikan lived this life of austerity.

Post marriage, his acharya initiated him into the Garuda Mantra and asked him to do tapasya to seek
the grace of Garuda, who is considered to be Veda Swaroopa, the very embodiment of the Veda.
Swami Desika left Kanchi for Tiruvaheendipuram, where he sat in tapasya for days meditating on the
Garuda Mantra. He was blessed with a vision of Garuda, who initiated him into the mantra of
Hayagriva, the horse-faced incarnation of Vishnu who presides over all knowledge, para and apara.
Seen at one level, it is fascinating how the incarnate, living spirit of the Veda leads to the supreme
brahman, Sriman Narayana. After tapasya on Hayagriva Mantra, Venkatanatha was blessed with a
vision of Hayagriva, who gave him the amrita of jnana. Spontaneously, sublime poetry surged forth
from Vedanta Desika’s tongue as the Hayagriva Stotra, his first work. In this stotra, he beseeches
Hayagriva to enthrone himself on the tip of his tongue and inspire the flow of speech — jihvagra
simhasanam abhyupeya.

A veritable Jnana Pravara (stream of jnana) flowed for the rest of his life. The sheer vastness of
scope and the depth of insight that pervades Desika’s oeuvre of a hundred plus works, has to be
glimpsed to be believed. He wrote across languages, in Sanskrit, Tamil, Prakrit and Manipravala.
There are devotional works like the Garuda Dandaka, Rahasya Granthas (esoteric texts on
Srivaishnava philosophy) like Rahasyatrayasaaram, Kavyas like Yadavadhbudaya, Gadhya poetry
including Raghuveera Gadhyam , the allegorical drama Vedantasuryodaya on the journey of the
atman towards moksha, vaada texts, texts on Nyaya, Mimamsa, Agamas, medicine, sculpture and
even diet (Ahaaraniyamam). It is no wonder then that he was celebrated as Kavi Tarkika Kesari, the
rare combination of being both a master aesthetician and dialectician. Being acknowledged as a Kavi
was no small task — one had to have mastery over poetic meters, alamkaras and other demands. He
is equally celebrated as a Tarkika, a person who excelled in Vaada. His Shatadushani is a Vaada text
that details the 100 shortcomings in Shankara’s Advaita. What makes it utterly fascinating however,
is that the entire text is in written in poetic metre!
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The sheer brilliance of his work brought him fame and prominence. Madhava Vidyaranya, the

acharya of Sringeri who mentored Harihara and Bukka to set up Vijayanagara, invited Vedanta
Desika to adorn the Vijayanagara Sabha. There was also a personal equation to the invite as both
were supposed to have been classmates. However, Vedanta Desika spurned the offer of kingly
hospitality and all the wealth and fame that accompanied it, sending a five verse response, the
Vairagya Panchakam. In a shloka he says,

“Nasthi pithrarjitham kinchith, Na maya kinchith arjitham

Asthime Hasthisailagre, Vasthu paithamaham dhanam”
No wealth did I get from my father, nor have I sought to earn any/ the only ‘thing’ my ancestors/
Brahma bequeathed is the treasure on top of Hastigiri, Varadaraja of Kanchipuram.
No wonder he was extolled as Jnana Vairagya Bhushana, the one adorned by ornaments of Jnana
and Vairagya (dispassion).

His learning and erudition earned him the title of Sarvatantra Swatantra, the master of all arts and
sciences, a claim that was constantly put to test in numerous ways. The challenges ranged from
building a well with misshapen bricks to handling tantra prayogas to snake charmers who let their
reptiles loose on him to a sculptor who challenged him to make a scale metal image of himself. In
each of these he came out with flying colours. His erudition was recognised in both Kanchipuram and
Srirangam and he became the Simhasanadipati(head of the lion-seat of learning) of both cities.

During his stay in Srirangam, he was challenged by a fellow Srivaishnava pandita to compose a
thousand poems within the span of one night. Ever gracious, Desika, allowed his opponent to choose
his topic first. When the rival pandita chose the feet of Sriman Narayana, Desika choose the Paduka
(the slippers). At the break of dawn, Vedanta Desika had completed 1008 verses, which became
known as Paduka Sahasram, while his rival had managed around 300 shlokas.

During Desika’s time, Srirangam, the heart of the Srivaishnava community, became the repeated
target of Muhammadan invasions fuelled by the the dual quest of iconoclasm and wealth. The
second invasion by Ulugh Khan in 1320 was considered to be one of the bloodiest. When the
acharyas of Srirangam came to know of the impending invasion, they quickly planned and divided
themselves into groups. One group under the leadership of Pillai Lokacharya left Srirangam with the
Utsava Murthis while Desika stayed behind to build a wall to cover the huge, immovable Mulava
Murthi. When the invasion reached the shores of Cauvery, it was merciless and barbaric, with the
slaughter of over 12, 000 people in a single day. Desika managed to flee with the last remaining
copy of Srutaprakashika, Sudarshanasuri’s great commentary on Sri Ramanuja’s magnum opus, the
Sri Bhasya. He stayed for a while in Satyamangalam near Coimbatore and eventually made his way
to Melkote. Finally, when word got around that the Vijayanagara empire under the leadership of
Kumara Kampanna and his brahmin general Gopanarya had managed to free Srirangam, Desika
finally returned to Srirangam to spend his years in writing and teaching.

In the year 1369, at the ripe age of 101, Desika decided to give up his physical body. Resting on his
son and disciple Kumara Varadacharya’s lap, to the chanting of the upanishads and the Divya
Prabhandha, Swami Desikan gave up his physical form. His legacy was continued by his shishyas
including Kumara Varadacharya his own son, Brahmatantra Swantantra Swamy and
Pradivadibhayangaram Anna.

The sheer panditya that he embodied and the austerity of his living illustrate the richness of the

Bharatiya Jnana Parampara, that even 700 years ago, produced acharyas of the highest spiritual
illumination, the widest breadth of knowledge and the highest quality of poetry and dialectics, all
flowing from a spirit of loving surrender and service. Everything was a sacred pursuit done at the
ahnika, the divine command of and finally offered as a samarpana unto Sriman Narayana.

Let us end with contemplating on Vedana Desika the way thousands of his followers do every day:
Shriman Venkata Natharyaha Kavitarkika Kesari
Vedantacharya Varyome Sannidattam Sadahridi

The peerless Venkatanatha, a lion among both poets and tarkikas,

A true acharya of vedanta, may he forever live in the shrine of our hearts



Saranagatl Deeplka of Swaml De5|kan

Sri N. Krishnamachari e TBF

Introduction

This stotram is in praise of Lord dipa-prakasha of tirut-tanka, the birthplace of
svami deshikan. SrI ramadeshikacarya svami has translated the name “dipa-
prakasha” in tamizh as eflensQ & merflLI-QuUB Lo medT . “vilakkoli” means the light
from the lamp. “"peruman” means Lord. Thus, the name can mean “"One who is the
Guiding Light” or “"One who is the tejas behind all things that shine”, etc. Srl
deshika has named this stotra as sharanagati dipika, or the “torch that shows the
path for sharanagati”, instead of, for instance, SrI dipa-prakasha stotram. This is
because the stotram enlightens or reveals the path of sharanagati. In fact, in the
very first Slokam, svami deshikan says that this stotram will reveal the path of
sharanagati handed down to us from the yatishvara, SrI ramanuja.

The different concepts conveyed to us by svami deshikan through this stotram
cover a wealth of information. Following is a summary of these as I understand
them. Not having been initiated by an acarya, I am sure I am making many
mistakes, but this is not going to keep me from going through the stotram-s of
svami deshikan with the objective of doing the best I can for now.

Concepts

Bhagavan Sriman narayana is brimming with daya towards us with no obvious
act on our part to deserve this daya from Him. All we have to do is re-visit our
summary on daya Satakam to see the innumerable instances of this. The key
phrase in Slokam 2 of this stotram conveys this: fAafs fAR gar 4fkaq . nirvyaja
- natural and without any obvious reason, and nirbhara - absolute, full; daya
bharitam - filled with daya.

Sriman narayana “surrenders” to those who surrender to Him - sharanokti
vashyam -(Slokam 3). Again, each word of svami deshikan conveys a ton of ideas.
Just saying that we surrender to Him (ukti) suffices for Him to be pleased with
us.

Piratti and bhagavan are inseparable. Bhagavan’s kanti is because of His
association with Piratti. Piratti lives in His vaksha-sthalam, and His tejas or kanti
(dipa sama avabhasam- Slokam 4) is because She is inseparably with Him.

Bhagavan is the purushottama who is the Cause of the Universe, its Supporter,
dwells in everything, Lord of everything, and in fact everything in this world is
His body (Slokam 6).

All the beings and all the objects of this Universe constitute His body. All the
praise and all the worship to all the gods are ultimately His praise. He is the
antaryami in everything (Slokam 7).

Bhagavan is the foremost of all the deities (¥d 3ift[®: @ - Slokam 7, 19).
Bhagavan is the only one who can give moksha. Brahma, Siva and other gods can
only give lesser benefits to those who worship them (Slokam 13).
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Bhagavan is the Abode of all the sad-guna-s or desired attributes such asj~nana,
bala, aishvarya, virya, Sakti, tejas, etc. in their perfection (Slokam 8).

Bhagavan is the one who created the Universe with Brahma as the first one, and
taught us the veda-s out of His daya (Slokam 9).

Bhagavan is the prathama acaryan in the acarya parampara, and those who
desire moksha become His followers and attain Him through sharanagati (Slokam
9). Nothing else is needed for attaining Him than just prapatti or sharanagati
(Slokam 10, 13).

Bhagavan is both the means and the end for His devotees. He just looks for the
vyaja (pretext) of simple sharanagati, and hurries to bestow moksham on the
prapanna (Slokma 14).

Moksha is attained by one who observes either bhakti yoga or prapatti marga,
and in prapatti, through any one of the four paths - g (acquiring the
knowledge oneself and surrender to Him through this knowledge), Sfaa fAgr
(uttering the words of prapatti as instructed by an acarya), 3T fArgT (surrender
to the acarya and leave it to him to present you as a prapanna to Him), and
YRTad 8T (entrust this responsibility to a bhagavata who is not the acarya)
(Slokam 16).

In spite of His greatness, He mixes with even the lowliest of people in stature,
which is His quality of saushilya. svami deshikan observes that this is most
astonishing (hanta! - Slokam 18).

The acarya or guru is to be treated like Bhagavan Himself. It is Bhagavan’s daya
that He becomes accessible to us in the form of an acarya in order to give us the
instruction to do kaimkaryam to Him so that we can derive permanent happiness
throughout our lifetime (Slokam 20).

Even living in a punya kshetram in the vicinity of Bhagavan’s sacred temples will
lead to bhagavan’s kataksham (Slokam 47).

The avatara rahasya (The Principle Behind His Incarnations)

Bhagavan has taken different incarnations out of His sheer Mercy in order to be
accessible to us in many ways. The six rahasya-s behind His incarnations
(avatara rahasyam), are (Slokam 17):

A1-f3fY: - The incarnations are of different forms, including matsya, kiirma,
rama, kr*shna, etc.;

et &1, fauer fAAm=Fd: - The incarnations are taken by Him for the protection
of His devotees and for the destruction of their enemies;

3[PYe: - These incarnations are real, and not a display of trickery or magic;

3[STgd-TGHTA: - In these incarnations He retains all His qualities intact;
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armﬁ He is not made of the pa~nca bhuta -S as we are; they are pure Suddha-
satva and not contaminated by rajas, tamas etc. and

f= fagR 929 R4g: - His 'births’ or incarnations are not a result of piirva karma-s
but are taken because of His samkalpa or lila (leela).

Bhakti marga vs. prapatti marga

Bhagavan can be realized by bhakti yoga, which has the following eight a~nga-s
(Slokam 21):

yama - Leading a life of ahimsa, truthfulness, brahmacarya, etc.

niyama - Purity in mind, being satisfied with what one has, observing vrata,
tapas, etc.

Asana - Performing yogic exercises such as padmasana, bhadrasana, etc.
pranayama - Practicing breath control

pratyahara - Control of the five senses

sthira dharana - Steadfast diversion of one’s mind on Him

dhyana - Uninterrupted meditation

samadhi - Ultimately accomplishing His nearness through the above seven steps

With a pure mind, if one meditates on Bhagavan'’s tirumeni, with His lotus face
and eyes, His beautiful form with His divya Ayudha-s and divya abharana-s, this
is one way to realize Him and derive unending peace of mind. This is called
salambana yoga, and is simple to follow. All sins are removed from such
meditation (Slokam 22).

Those who practice bhakti yoga meditate on His svarupa or True Nature instead
of meditating on His tirumeni. His divya svarupa is unlimited by the constraints of
location, time, and shape or object (tri-sima rahite - Slokam 23). In other words,
He is mediated on as one who is everywhere, in everything, and at all times
(bhuta, bhavya, bhavan- nathah). Meditation on bhagavan’s divya svarupa is
called niralambana yoga. Those who meditate on His divya svarupa are relieved
from the three types of tapa or torment (tapa trayena vihatim na bhajanti -
Slokam 23). SrI ramadeshikacarya svami points out that these three tapa-s are
associated with samsara or being born in this world. These are: 1) bodily and
mental afflictions such as diseases, desire, anger etc.; 2) those that are caused by
birds, beasts, men etc.; and 3) those that are caused as a result of nature, such
as weather, wind, rain, etc. Since those who adopt this meditation overcome the
miseries associated with samsara, they attain moksha.

SrI ramadeshikacarya svami gives the following additional interpretation. karma
yoga consists of acts such as sacrificial offerings or yaga-s, tapas, dhanam, etc.
which are done with the clear realization that all these are done as a part of His

worship, and are done because of His will. Performing karma yoga with this state
of mind and without expecting anything in return leads to the development of
the ability to perform j~nana yoga, which involves control of the mind and
meditation on the soul with a clear recognition of the difference between body
and soul. The result of observing j~nana yoga is the realization of the true nature
of the self and the development of the mind that will be conducive to observing
the rigors of bhakti yoga (whose a~nga-s were outlined previously). Selfless
bhagavat-kaimkaryam (i.e., kainkaryam done without expecting any benefit to
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oneself in return) such as construction of temples, helping in keeping temples
clean, decorating the temples, establishing nandavanam in the temple, helping in
other aspects of devotional worship in the temple, etc. will all lead to further
realization of the bhakti marga.

Prapatti marga Introduced

Bhagavan blesses those who worship Him through whichever path they choose
with whatever fruit they aspire for - be it through karma yoga, j~nana yoga, or
bhakti yoga, or through any other means whatsoever (Slokam 24). However,
when one considers the rigors required for bhakti-yoga, and remembers the
length of time it may take to attain moksha through bhakti yoga, even the great
mahans resort to the easier path of prapatti (Slokam 28).

Prapatti marga or sharanagati is the means available to those of us who cannot
observe the rigors needed for realizing Him through karma yoga, j~nana yoga or
bhakti yoga (Slokam 25). svami deshikan refers to the prapatti marga as the
“shada~nga yoga” - the path with the six a~nga-s. He points out that this path is
fit for even the ever-lazy (nitya-Alasa arham), with no need to fear about the
consequences of not observing any rules or strictures (abhayam), not requiring
the help of other objects or people to guide (anyaih nirapeksham), vishva
adhikaram (fit to be observed by any one without distinction of caste, creed or
sex), can be easily learned and practised (shiksha vishesha subhagam), and is
capable of bestowing anything that is desired, including moksham (akhila
abhimata prsutim) (Slokam 26). Thus in one single Slokam svami deshikan
introduces us to the ease and greatness of praptti at the same time.

The anga-s of prapatti
The following aspects of prapatti are outlined in Slokam 27 -
Giving up whatever is antagonistic to any of His creations or to Him (tvat

pratikiilya vimukhah) - Wifaged aoi4y

The resolve to do good to all beings. The realization that all beings are in
actuality the body of God, and the resolve to live in accordance with the will of

God (sphurat anukulyah) - % JgUH

Absolute humility bordering on lowliness and honest awareness of one’s own
natural ignorance, impotence and impurity partly because of stains acquired
through countless births (krpanatam krtva) - {
Irrepressible and great faith in Godhead. Involves the understanding that God is
the benefactor of all beings, and His compassion is always and readily available.
The firm conviction that He will not fail to protect us (vigata atishankhah) - HgTl

fagyray

The conscious and mindful selection of Him as our Sole Protector, and the
realization that He and only He can protect us - (svayam upayah bhava iti ) -

TS RO

Giving up independent ownership in matters of actions or fruits thereof, and
placing oneself completely and directly under His care. This is sharanagati, but is
traditionally included as the sixth a~nga of prapatti and is called Atma-nikshepa
or nyasa - (tavayi nija-bharam arpayanti) - arm-ﬁam
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Prapatti further elaborated

Once a person has surrendered to Him, He takes the responsibility to embrace
the jivan when it leaves the body, and guide the jivatma to SrI vaikuntham to the
accompaniment of all the deva-s (Sloka-s 37 - 39). In fact, He has given His word
in SrI rama incarnation that it is His dharma to protect those who have
surrendered to Him (Slokam 45). Irrespective of the enormous sins committed,
He protects those who surrender to Him without fail, as evidenced by the
incident of kakasura (Slokam 46). Even if one just pretends to be a prapanna, this
is sufficient for Him to offer His protection (Slokam 50). Among His guna-s that
corroborate the above are: He is the svami - One who owns everyone and
everything; daya jala nidhih - The Ocean of daya or Infinite Mercy; madhurah -
Sweet like nectar; kshamavan - Infinitely forgiving; SIla adikhah - Possessed of
Infinite good character; Srita vashah - One who willingly becomes subject to the
wishes of His devotees; Sucih - Pure; atyudharah - Infinitely generous; anaghah -
Flawless (Slokam 52).

A prapanna reaches equality (samyam) with Bhagavan in SrI vaikuntham by
being able to enjoy the same paramananda anubhavam that He enjoys, by just
being able to do kaimkaryam to Him uninterruptedly (Slokam 40).

Different Types of prapatti

There are three types of prapatti that are described. These are - sva-nishtha,
ukti-nishtha, and acarya nishtha. sva nishtha involves gaining the requisite
knowledge for this through one’s own learning from an acarya etc. prior to
performing this upaya. ukti nishtha involves one’s use of one’s general
knowledge in the absence of specialized knowledge of the first type. One way of
practicing this is for a disciple to repeat the prapatti mantra after an acarya.
Unlike the other two, if an acarya undertakes to present us to Bhagavan, this is
acarya nishtha. This is by far the easiest marga for prapatti.

The Practice of prapatti

A brief outline of how a sharanagatan leads his/her life is given in Slokam 36.
They consider themselves the dasa-s of those who have surrendered to Him
(dasanudasan) - anukulya sankalpam; they avoid, like snakes, those who indulge
in acts that are counter to His worship - pratikulya varjanam; they consider
worship of other devata-s as not worthy of their time - goptrtva varanam; and
they spend their life in bhagavad and bhagavata kainkaryam.

Bhagavata kainkaryam during their brief life in this world is an important aspect
of those prapanna-s who have thus surrendered to Him (Slokam 30). svami
deshikan compares this aspect of a prapanna’s life to the zeal with which a
married woman cherishes her mangalya-sutra (kinkaratvam mangalya sutramiva
bibhrati). In fact, the prapanna is not just satisfied by being His dasa, but derives
great pleasure in being the dasa of His dasa-s - adiyarkku adiyan, dasanudasan
(Slokam 35).

One who performs His worship with devotion while following one’s own Agama
(paincaratra or vaikhanasa), sutra (Apastamba, bodhayana etc.), varna
(brahmana, kshatriya etc.), and ASrama (brahmacarya etc.), pleases Him in the
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process since Bhagavan accepts these different offerings as a garland of flowers
strewn with different flowers (Slokam 33).

A prapanna’s trust in shriman narayana is that of a pativrata towards her
husband. Thus they do not resort to worship of other gods such as Brahma, Siva
etc. This is because they have realized that shriman narayana is the only one who
can give moksha, while the other deva-s can give only lesser benefits which will
still get us back to the ocean of samsara after this benefit is enjoyed (Slokam
34).

The Ultimate Choice - Temporary Pleasures vs. Eternal Pleasure

The choice between the lesser worldly pleasures (including svargam), and the
alternative of devoting ourselves to His service, is very clear (Slokam 56):

The pleasure from the first category is trivial (3[cUd ) compared to that derived
from the anubhavam of Bhagavan

They are impermanent (xﬂ'@ﬁ: )
One has to strain one’s body and indriya-s in attaining these (Gm@ﬁ: )
In the end they lead to sorrows (such as re-birth) (¥ 3q: )

Even while enjoying them, there is no peace of mind because of the worry of
what will follow after this temprary enjoyment is over (g9 3fa: )

These are not the kinds of experiences that are desired by those who want His
anubhavam to start with (3rfrd: )

They give the false feeling that we are enjoying these for our own sake (3=
o)

Svami Desikan - The Ultimate Example of an Ideal Prapanna

svami deshikan’s humility (karpanyam) starts ringing out loud even from the first
Slokam. He starts with feeling that the work will be meritorious (because it
expounds SrI ramanuja’s sampradayam), in spite of it being communicated by
him (meaning he considers himself too low in qualification to expound this great
siddhanta) - mad-vakya samvalitamapi. In Slokam 3, he refers to himself as a
“jantu” - which generally refers to a living organism of the lowest organization.
His karpanya svabhavam (absolute humility bordering on lowliness), which is an
a~nga of sharanagati, finds expression again in Sloka-s 41 to 47. Words are
inadequate to describe the extent of humility and simplicity that runs through
svami deshikan'’s life as a prapanna. He asks Bhagavan'’s forgiveness for aspiring
the great bhagyam to do kaimkaryam to Him and considers it an apradham or
apacaram for someone as ‘low’ as himself to even desire such a thing. He feels
his desire to enjoy Him who is enjoyed by shridevi and Bhudevi as comparable to
the desire of a dog which wants to quench its thirst by drinking the waters of
Ganges which is held in high esteem by Siva and Brahma. He feels that all the
anushtanam and the prapatti that he has done is inadequate and may be
blemished and may not be all sincere, and prays to Bhagavan to accept whatever
he is doing even as a put-on and a show, but be pleased with it anyway. He prays
to Bhagavan to not use His virya and Sakti to ‘reward’ (i.e., punish) him for all his
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acts which can be abundantly counter to SAstra-s, but instead use His quality or
guna of daya and forgive all his mistakes. His humility is so absolute that he feels
he knows nothing about karma yoga, j~»nana yoga, or bhakti yoga, and asks for
Bhagavan’s Mercy nonetheless (Slokam 47).

In Sloka-s 53 and 54, we see svami deshikan’s maha-vishvasam that Bhagavan
will protect those who surrender to Him - period. No if's and but’s. The acarya
submits to Lord dipa-prakasha that his sins are infinitely more than that of 100
ravana-s combined - dashanana shatan adhika Agaso’pi, but so what? He did not
surrender to Bhagavan earlier (apurvan) and waited for so long - so what? Even
now, he may not be sincere in his surrender but may be doing so half-heartedly
(ahrdayanapi)- so what? A prapanna is assured of moksham because Bhagavan
has repeatedly assured us that once we surrender to Him, it is His dharma, His
duty, His responsibility, His business, to protect us. He has said as much in the
gita, during vibhishana sharanagati, etc., and demonstrated as such during the
abhayam to kakasura and many others.

Summary

In Slokam 57, svami deshikan summarizes the step for a prapanna to follow: A
prapanna should seek an acarya to get instructions so that the right kind of
knowledge is obtained. This will result in His Grace which will lead the prapanna
to the path of pratikulya varjana (turning oneself from doing anything that is not
in His service), anukulya samkalpa (devoting oneself to His kaimkaryam in
thought, word, and deed), and maha viishvasa (the firm conviction that shriman
narayana is the only one who can give us moksham). Given Bhagavan’s Infinite

Mercy, an infinitely small act of kaimkaryam to Him is sufficient for His protection P

and Grace (Slokam 58).
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Sri VaiNava Dhinasari

(commentary by Sri. U. Ve. Oppiliappan Koil VaradAchAri SadagOpan)

Sri Vaishnava Dinasari prbhandham is dedicated to Swami Desikan's nithya AarAdhana mUrthy ,
Sri Varadaraajan . At home or during his travels , Swami always performed AarAdhanam to Sri
VaradarAjan and Sri Hayagrlvan after his daily unchivruthti .Those AarAdhana mUrthys travelled
on his head in his Madisanji ( the bag made of special cloth for carrying Vasthrams , ThirumaNN
petti and SaaLagramams and Aaradhana mUrthys without theetu by VaidhikAs).

Like AchArya RaamAnujA , who left for us a Sanskrit Sri Sookthi (auspicious literary work) named
nithyam to instruct us on the daily observances , Swami Desikan out of his infinite mercy for us
created this work called Sri VaishNava Dinasari and placed it at the lotus feet of Kanchi Sri
VaradarAjan .

Structure of this Prabhandham

A day in Sri VaishNavA's life is split into five parts. Each of these five divisions in time from
waking up in the morning to resting at night is allocated one observance. Thus there are five
different observances for the five divisions of the time , when a Sri VaishNavan is awake . These
are ordianed by SaasthrAs .The other observances known as snAnam ( bath) , Vasthra
DhAraNam , Wearing of the PuNdrams ( ThirumaNN Kaappu), Sri ChoorNa DhyAanam , SandhyA
vandhanam forming part of the Ushath Kaala dharmams ( rites at Dawn) are not included in the
Sri VaishNava Dinasari for the sake of brevity by Swami Desikan . The manthrAs for all of these
and other procedures associated with them form the heart of Ahnikam . The Ahnikam(daily
observances ) is learned as formal KaalakshEpam at our AchAryan's sacred feet prior to Grantha
Chathutaya KaalakshEpam (Learning of Sri BhAshyam , GithA BhAshyam , The AaRAyira PaDi of
PiLLAn and Srimath Rahasya Thraya Saaram by Swami Desikan ).

The ancient five observances described for our daily use are :

The Sanskrit route , " Abhigam " means going near or to approach . This is the
(1) approaching of the Lord for permission (anuj~nai) to start the day in the right
Abhigamanam  frame of mind to celebrate Him . The Sri- VaishNavan prays to the Lord to

remove all obstacles that might interfere with the daily observances ordained by A

the Lord and seeks His blessings to ward them off .

This sanskrit word means acquisiton or obtaining. It has two subdivisions :(a)
The collection or acquisition of TulLasi, Flowers and other items needed for
(2) Bhagavath AarAdhanam . (b)Since one's purity of mind is very important for
UpAdhAnam :  Bhagavath- AarAdhanam , one recites the Sri Sookthis of AzhwArs and
AchAryAs for the purification of one's mind as one goes about collecting the
SaamagriyAs (required materials) for the daily AarAdhanam .

This Sanskrit word arises from the root Yajj .Ijyai means worship. It has also
other meanings such as the Supreme being and Union .For our purposes , we
can translate Ijyai as AarAdhanam for the Supreme Being in the Saasthraic
manner ordained by Paancha Raathra or VaikAnasa Aagamams .

(3) Ljyai:
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4) This celebrated Vedic word ( Taittiriya Upanishad: SikshA Valli: Section 9; "
SvAdhyAyam Rutham cha svAdhyAya PravachanE cha--) means the study and preaching of
: VedAs and Upanishads ( Sanskritic and Tamil VedAs).

The meditation on the Lotus feet of the Lord and the prayer for the lord to

(5) Yogam: accept our head at His sacred feet during our time of sleep as well .

Swami Desikan has two Tamil Verses for each of these five divisions of the time of the day . Thus
there are 10 (5X2) verses in this Prabhandham dedicated to Athtigiri AruLALan of Kaanchipuram
presiding at Hasthigiri under PuNyakOti VimAnam along with PerumdEvi ThAyAr.

Paasurams 1&2 of Sri VaishNava Dinasari (Abhigamanam):

9.1:

varuyiruLazhivazhimanamvarumuNarvodu
karikirimaruviyakariya vanadiyiNai
parivoduparavun”aladiyavar_pazhavurai
ariyariyariyariyariyariyariyE.

The dear devotees of Sri VaradarAjan's sacred feet recite Hari, Hari, Hari,Hari, Hari , Hari , Hari
(a total of Seven times )with Bhakthi immediately after waking up from sleep at dawn . This way
, their mind becomes tranquil . This is an ancient prctise observed by Sri VaishNavAs.

Comments: Swami Desikan states that the darkness of sleep had enveloped us during the night
and after that is chased away , we should recite with reverence and affection the name of Hari
seven times .

9.2:

vinaivagaiyozhukiyaveRin/ilaiyadaiyavum
ninaivudain”igazhvethirn~ilain~alamaNukida
manamurai kirisaikaL magizhmaRain”eRikodu
thanimuthaladiyiNaiyadipavar thamarE.

Abhigaman Prapatthi: The just awakened BhagavathAs have nirvEdam (repentance) over the
time wasted due to the power of the KarmAs and compose themselves first and then pray to the
Lord to bless them with the boon of uninterrupted Kaimkaryam to Him during the rest of the day
. They seek tranquility and seelk refuge at His sacred feet with Manas , Vaak and Kaayam (Mind,
Speech and Body)in the Vedic manner to derive solace and joy.

Comments: The exact words used by Swami Desikan here are: " Mahizh maRai neRi kodu tani
mudaladi iNai adaibhavar TamarE ". The HaridAsAs are sluted as Thamars or Bhagavathars. Their
method of approach of the Lord is the Veda maargam, that generates Joy . The tools that they
use to perform this Abhigamana prapatthi are their Mind , Vaak and Body.

9.3:

malarmakalL maruviya maRuvudaiyiRaiyavan
malaradikaruthiya manamudaiyadiyavar

malar_punalamuthudan vagaiyanavadaiyavum
malar mathiye mathala venavaRi pavarE.
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UpAdhAnam :The Sri VaishNavan collects flowers , prasAdham (naivEdhyam ) and water for
Thirumanjanam , arkhyam, aachamaneeyam, paadhyam for the AarAdhanam of the Lord and
understands clearly that all of the SaamagriyAs acquired by him are to please the Lord and not
for them (na mama).

Comments: Swami Desikan says in this context: "Malar mathi adiyavar yemathu ala yena
aRibavar ". He explains that the Bhagavatha Sri VaishNavan marked by fully blossomed Jn~Anam
becomes joyous over the thought that all the AarAdhana SaamagriyAs collected by him with Love
is for the arpaNam to the Lord and not for him .

9.4:

naRaiyudai malarmakal nalamuRa maruviya
iRaiyavaninithuRaviniyavai yeNumavar
aRan” eRiyilane vanaNukilu maNukilar
thuRaiyalathenumoru thuRaipadukilarE.

UpAdhAnam:The dhArmic way to acquire the AarAdhana SaamagriyAs: The acquisition of the
material for the AarAdhanam of the Lord has to be done by the strict ways laid out by the
SaasthrAs . Following these injunctions, Sri Vaishnavan will not ever receive any offering for
AarAdhanam from one , who has swerved from the righteous ways .He will not acquire the
material for AarAdhanam by pursuing unrighteous ways.

Comments: Swami's words here are: "aRa neRi ilan yevan aNuhilum aNuhilar"( The Sri
VaishNavan will stay far away from adharmic persons , when they approach him and offer
material for Bhagavath AarAdhanam ). " thuRai alathu yenum oru thuRai paDuhilar " ( They will
not travel in any path that is not righteous during their upAdhAnam realted activities ).

9.5:

oLimathiyena voruthiruvuda Nnuyarpavan

naLimathi mukan”agai nalan”ilavukavukal

theLipunala muthana sezhumathiyadiyavar
kuLimuthalkirisaikalL kuRaikilarvalavE.

Ijyai: The Sri Vaishnavan will perform Thirumanjanam for Sri VaradarAjan and offer all other
upachArams according to their sakthi (ability )in the proper manner prescribed by the Aagamams
and present to Him naivEdhyams ( different kinds of tasty food and drinks )that would please the
heart of th Lord. Comments: Swami Desikan salutes these BhagavathAs as " Sezhu mathi
adiyavar " ( The bhagavathAs with fully developed Jn~Anam). These BhagvathAs will peform
"kuLi mudhal kirisaikaL " ( UpachArams like Thirumanjanam ) and offer " teLi punal amudhu " (
Sweet and pure water as well as adisil/paayasam et al ).

9.6:

varuvathoruRavenavalariLavarasena
maruvun”an maganenana vanamathakariyena

aruvilaimaNiyena vadiyavaradaipavar

arukaNaiyiRaivanaiyaru kaNaiyudanE.

Ijyai: The flood of Affection during Bhagavath AarAdhanam
When BhaagavathAs perform AarAdhanam for the Lord ,they invite Lord VaradarAjan as the

dearest relative (Bhandhu) and are elated over that thought .They will offer salutations and
upachArams to Him as though He is the young Prince , who rules the entire land .They will



express their affection to Him as a parent , who relates to his son , who was born after a long
period of penance (tapas).They will be elated like the one, who sees a majestic male elephant in
rut inthe forest .They will be filled with pride like the owner of a rare and prceious gem
stone.With all these joyous feelings gushing out of every fiber of their body and mind , the Sri
VaishNavAs present SaamagriyAs acquired in the most sAstraic manner to their Lord and offer
upachArams and NaivEdhyams. This manner of performing AarAdhanam is known as ijyA .

Comments: The moving words used by Swami Desikan to describe the Lord , who has arived at
the Sri VaishNavan's house to receive the AarAdhanam is " aruhu aNai iRaivan " ( the Lord who
sits right next to the BhAgavathan in response to his invitation to accept his AarAdhanam with
ease and grace).

The great poet that Swami desikan is in Tamil, Sanskrit and PrAkrutham rhymes his salutation to
this "aruhu iNai iRaivan" in this paasurm as

"aru vilai maNi yena adiyavar adaibhavar
aru kaNai iRaivanai aru kaNaiudanE "

Swami points out in a state of joy over the thought of the AarAdhanm performed by the
adiyavars (VishNu dAsAs) and his words match beautifully. The Lord is the priceless gem ( aru
vilai maNi ); He is the Soulabhyan (easy of access) sitting with grace and ease next to the Sri
VaishNavan to accept his AarAdhanam (aruhu aNai iRaivan). He is the aruhil amarnthulLLa
EmperumAn . Swami Desikgan rhymes further and says that the Sri VaishNavan surrenders
himself at the sacred feet of the Lord with the SaamagriyAs acquired with love for the
ThiruvArAdhanam ( arukaNai udan adiyavar adaibhavar).The "aruhu iNai iRaivan ' is approached
with "arukanai" by the ecstatic Sri Vaishnavan during his AarAdhanam .ArukaNai means the
vasthus assembled with love for the ThiruvArAdhanam (ijyai).

Until now , we covered the the three sections from abhigamanam , upAdhAnam to Ijyai. The
ThiruvArAdhanam takes place after MaadhyAhnika SandhyA-Vandhanam and ends up with the
partaking of PrasAdhams offered to the Lord at the ijyai by the Sri vaishnavan and his family.

We will now cover the last four verses of Sri Vaishnava Dinasari. The first two verses are devoted
to the fourth section , SvAdhyAyam and the last two vrses are for Yogam .

9.7:

viraikamazhmalar_kaLmikavuRu miRaiyavan
kuraikazhal kuRukiya kuLir mathimathiyodu
varain”ilaiyadiyavar maRaikaLin maRaiyeNum
urain”irai paravuvaruLama muthuNavE.

SvAdhyAyam: The Sri VaishNavAs partake the PrasAdham enjoyed earlier by the Lord and spend
their time thereafter sweetly reflecting on the noble meanings of the three rahasyams ( Thiru
Manthiram , Dhvayam and Charama slOkam ) as taught to them by their AchAryAs.They
recognize these three rahasyams as the distilled essence of the VedAs .

9.8:

thuthikaLu maRivaru suruthiyiniRuthiyin

ithayamithena muniyiRaiyavaruraikaLum
mathuramanuthaviya maRaikaLumadiyavar

vithivagai paravuvar mikavuLamezhavE.



SvAdhyAyam: Joyous spending of their time : After reflections on the three rahasyams ,the Sri
VaishNavAs recite Sri VishNu Sahasra Naamams , excerpts from IthihAsams and Saathvika
PurANams and the aruLiccheyals ( blessed Sri Sookthis ) of the twelve AzhwArs . They will recite
them and will also explain their esoteric meanings to fellow Sri VaishNavAs .This aspect of
Dinasari is known as SvAdhyAyam and takes place upto evening SandhyAvandhanam and
thereafter.

9.9:

aRivilar thalaimisai yayanadi yezhithiya
poRivagai yezhuvathOr poRin~ala mugavala
ruRuvadhu mudaiyadhu midhuvena varuvadhu
naRumalar magalLpadhi nalamuRu ninaivE.

Yogam: After SvYAdhyAyam , the Sri VaishNavan engages in the fifth and the last observance for
the day known as Yogam .He knows that Brahma dEvan writes on the skulls of the jeevan at
birth about what that jeevan with dEham will experience(bhOgams and sorrows) as a result of
his poorva karmAs . Unlike the one without VairAgyam , the mature Sri VaishNavan rejects the
perishable pleasures (alpa sukhams) and goes after the lasting pleasure of attachment to the
Lord's sacred feet and thereby discredits the Brahma Lipi (the writings of Brahma dEvan on his
skull).These blessed Sri VaishNavaas have unceasing rememberance(dhruva smruthi) of the
Lord's sacred feet and consider that experience as their joyous nourishment.They engage in
Yogam on the Lord's subhAsrayam ( the meditation on the Lord's divine and auspicious
ThirumEni, which chases away the sins and is easy to think about).They consider that as their
ancient (pithru paithAmaham dhanam)treasure and reject the rest of the evanescent pleasures of
the world .

9.10:

perukiyan”ala nilai perumaiyin mikumayal

urukiya nilaimanamuyar mukizhezhumudal

sorukiya vizhithigazh sudarmathi pugumiRai
karukiya vuruthigazh karikiriyariyE.

Yogam: The status achieved by the One observing Yogam: As their meditation (dhyAna yOgam )
progresses , their mind is inundated with waves of Aanandham (aanandha lahari), their mind
melts ,they experience horripulation and their eyes turn inward (the height of Yogic
saadhanA)and they are immersed in that ecstatic state. This total engagement in the
aanandhAnubhavam resulting from the enjoyment of Lord VaradrAjA's ThirumEni is reognized as
Yogam. After that practise of Yogam, they pray to Lord VaradarAjan to place His lotus feet on
their heads and experience sleep until the next dawn.
adivaravu : variyiruL, vinaivagai, malarmakal, naRaiyudai, oLimathi, varuvathu, viraikamazh,
thuthigaLum, aRivilar, perukiya, eerulagai.
seeraar_thooppul thiruvEngadamudaiyaan thiruvadigalLE saraNam.




SWAMY DESIKAN’S “KRISHNA THIRUP PALLI-YEZHUCCHI”

Vasudevan m.

INTRODUCTION: Dear readers — are you surprised with the title? When did Swamy Desikan carry out

W the thiruppalLi-yezhucchi of Bhagavaan KrishNa? ‘Yes, if | say’, will you be convinced? Then, please A
\1/‘ read fully this article. N
i /;\
Ay |
‘\;/ In the month of ‘PuraTTaasi maasam’ or ‘kanyaa maasam’, we celebrate the ‘birthday’ or the ‘avathaara /;:‘\
v dhinam’ of our revered N
\1:1/ e “Aachaarya saarva bhouman” Sree VEnkaTa Naathan or /;:;\
W e Sree Swamy Desikan as Swamy is popularly known. A

W On the day of star ‘sravaNam’ this avathaara dhinam of Swamy falls, and is just similar to and / or with

\‘:l/ the supreme lord Sreeman NaaraayaNan with the name A
9 e “Sree VenkatEswara swamy” or h
\1/‘ e “Sree Venkatanaathan” or ‘GOvindhaa’ of Thirumala. /‘:;\
W h
\111/ VENKATESWARA SUPRABHAATHAM: In the /ﬁ\
W e thiruppalLiyezhucchi or A
W e Suprabhaatham or 0
v e waking up sthOthram of the lord, /;:‘\

we already saw in my earlier article, titled ‘utthishTa’, the slokam ‘Kousalyaa suprajaa Raama’; and that
0 being the first slokam of Sreenivaasan’s suprabhaatham sthOthram. This suprabaatham was composed "
W by ‘Prathivaadhi Bayankaram ANNan’ swamy, a disciple of well-known Sree Manavaala maamunigal.

W This ‘kousalyaa--- * addressing of Raama was done by Sage Visvaamithra while ‘waking up’ Raama in ",
i slokam 1-23-2 of RaamaayaNam. That same ‘Kousalyaa suprajaa Raama’ is used as the starting slokam
of this suprabhaatha sthOthram for Sree VenkatEswara of Thirumala. As already studied in that article *
W the next slokam ‘utthishTa’ is for ‘GOvindhaa’. ‘

So Raama’s waking up gives the impetus for all devotees of all times, including GOvindhaa of Thirumala, "
W to do the daily routine - ‘dheivam aahnikam karthum’. w

W KRISHNA’s THIRUPPALLIYEZHUCCHI: Perhaps it is Swamy Desikan, who is the first to do a “KrishNa
thirup-palLiyezhucchi”. Why | say this is — 0

W a. Periyaazhvaar, who has done a very detailed “baala leelaa-s” of KrishNa, in his thirumozhi, i
W Aazhvaar did not sing any thirup-palLLi-yezhucchi. N
\‘:V b. On the other hand, two padhikams to make KrishNa and Raama ‘asking them go to sleep’ by
‘\1/ singing ‘thaalElOQ’ are there from two aazhvaars [Periyaazhvaar and KulasEkara]. .

W c. The famous and readily available thiruppalLi-yezhucchi by ThoNDar aDippoDi aazhvaar is on
Sree Ranganaathan and not on KrishNa. Here, too, Rangan became ‘arangatthu ammaa — *
W world’s mother — Visva Janani.
v d. In this Ranganaathan’s thiruppalLi-yezhucchi there is not even a passing remark on KrishNa in 4
all the 10 verses. GajEndhra mOksham reference is there in 2" verse, on Raama is there in 4%, 0
W but not even a passing remark on KrishNa. Words of ‘aayargal vEinkuzhal Osai is there —
perhaps that is the reference on gOpaas and NOT their leader KrishNa. So my derivation is
0 more and more correct. ‘
‘\1/ e. Any reader can counter me with proper quote. it

v SREE RAAMA’s WAKING UP: Going back to RaamaayaNam, this waking up from sleep of Raama
‘ happens in two places / occasions.




Vandhi and Occasion 1: We read already that famous slokam from RaamaayaNam, as above, of Raama
is being woken up by Sage Visvaamithra in Baala kaaNDam starting “kousalyaa suprajaa raama” 1-23-
2. While Sage Visvaamithra did the job of waking Raama, he did carryout “vandhi” job. This ‘vandhi’
matter is not from my imagination or interpretation.
a. The “vandhis” are the ‘servants’ — people - assigned for doing the work of ‘waking up’ the ‘king’
early in the morning in those days.
b. Reference is there in sargam 2-65-1 and 2, when these vandhis went to wake up king
Dhasaratha. And the second occasion reference is in 7-37-2.
c. This waking up is done by singing songs and playing musical instruments besides reciting
‘mangala’ slokams.
d. These days also, the “araiyar-s” are doing the same job, early in the morning, in the Sree-
Rangam temple. Only the name has changed but the job is same. Please see in occasion 2 [also]
as below.

More on Vandhi: When the three, [Visvaamithra, Raama and LakshmaNa], went to forest, Sage
Visvaamithra acted as a “‘Vandhi’ - since only the three were in the way to forest and no other around.
Once the trio reached forest wherein Sage was going to do his yaagam, Raama was on his job of
protecting the yaagam, keeping himself awake; and just there was no need for a ‘vandhi’ [either by
Visvaamithra or other disciples of Visvaamithra available there].

Another point -- On Visvaamithra acting as a vandhi — perhaps it is not a low-level job for the status of
Visvaamithra. Consider Sree Raama as the ‘parabrahmam Sreeman NaaraayaNan’; then also he could
/ would be doubly happier to wake up Bhagavaan, and do that job. For, Visvaamithra is an ardent
thapasvi and knows who is Raama, having announced ‘aham vEdhmi mahaathmaanam’ in Dhasaratha’s
royal court. So, it is not a low-level job at all.

Occasion 2. We have another slokam of King Sree Raama being woken up [as below]. This slokam may
not be familiar to many, since this is from ‘utthara kaaNDam.’

The occasion is — Sage Agasthya did a very elaborate story on RaavaNa, et al, from beginning of Utthara
kaaNDam and up to 36 sargam. When the rishi and others left Raama went to sleep and next morning,
this waking up slokam by Vandhis appear. [Please note the last sargam of Yuddha kaaNDam is about
crowning [paTTaabhishEkam] of Sree Raama and concludes with phalasruthi].

veera soumya prabudhasya kousalyaa preethi vardhana |
Jagath hi sarvam svapithi thvayi supthE naraadhipa | | slokam7-37-4

| add here, few are using this slokam in their ‘daily thiru aaraadhanam’ [or many?] after the two
slokams of VenkaTEswara suprabhaatham.

Comments on above slokam: Please note the following
1. ‘nara’ word in both slokams 1-23-2 and 7-37-4 is followed by ‘saardhoola’ in first and ‘adhipa’
in second. In first occasion Raama was not crowned and in second he was crowned as king. Just
recall Raama was not even announced as the Prince of KOsala dhEsam at that stage of
accompanying Visvaamithra; whereas in second occasion he was crowned in full-fledged
manner by Sage VasishTa. Such small differences are to be noted and enjoyed.

2. In slokam 7-37-4 above ‘kousalyaa preethi vardhana’ — usually Raama is said as ‘kousalyaa
aanandha vardhana’ as in Sree Raama AshTOthram; but here it is ‘preethi vardhana’. Why this
change? When Raama was a child, it gave pleasure or aanandham to mother Kousalyaa; and
that too child Raama was born after a very long time of her married life. So it is natural for the
mother. That too, when she had Raama after the puthra kaama ishTi, her aanandham is
boundless.



3. As Kousalyaa, herself, said ‘l waited for 17 years and now you are getting separated from me’
[in ayOdhyaa kaaNDam]. This means her aanandham of seeing Raama in proximity being
snatched away and she says -see below.

7 % Y4 HedTurH g&H a1 ufd UIey |
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na dhrihTa poorvam kalyaaNam sukham vaa pathi pourushE |
api puthrE vipasyEyam ithi raama aasthitham mayaa || 2-20-38

meaning: Kousalyaa to Raama, "Oh, Raama! | have not seen any happiness or prosperity earlier,
while my husband is in power. | believed that | could see them at last when my son comes to
power."
But now that Raama has grown and became a king and crowned, her ‘preethi’ - love towards Raama
and satisfaction increased. So ‘kousalyaa preethi vardhana’- that too after a gap of 14 long years.

SWAMY DESIKAN’S THIRUPPALLI-YEZHUCCHI: Dear readers, you have to pardon me for when | touch
some points on Raama, | get immersed and the length of write up grows long, even though my topic is
another.

This slokam is from Swamy Desikan’s great kaavyam of ‘Sree yaadhava abhyudhayam’ - full and full on
KrishNa - sargam 19 - slokam 2 [as below]. That slokam on Sree KrishNa’s ‘thirup palLiyezhucchi’ reads
yaamin yapaithi yadhu naatha vimuncha nidhraam

unmEsham rucchathi thavOnmishi thEna visvam |

jaathah svayam khalu jagaddhitham Eva karthum

dharma pravartha nidhiyaa dharaNeethalE~smin | |

[thvam is another version instead of asmin, the last word]

Hey KrishNa,

nidhraam vimuncha -get released from your sleep, means wake up or get up from bed,

thEna swayam visvam jaatha - the world which you created or born from you,

after getting up, what you have to do is ‘Jagath hitham karthum’ - please do good this world,

by way of the hitham - what you have to do is ‘dharma pravartha’ — ‘enforce dharmam’ in the world.
Perhaps KrishNa should know where all these to be done, viz. hitham and dharma pravartha, -- the
answer is ‘dharaNee thalE’ — in this world. For KrishNa is the ‘dharaNeedhara’ as mentioned in Sree
VishNu Sahasra Naamam — which the same KrishNa heard — as a ‘live’ programme.

Oh, what a great ‘thiruppalli-yezhucchi’? Are we not reciting this slokam in our daily ‘thiru
aaraadhanam’ during the waking up of bhagavaan. Great.
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Famous Mathematical Work - J
Knight's Tour Solution

Hindu Tamil Poet, Chess
and nght’s Tour Solution

v i ¥ i
in 13" Century

The knight's tour problem is the mathematical problem of
finding a knight's tour. A knight's tour is a sequence of moves 3 - ‘
of a knight on a chessboard such that the knight visits every : Y N
square exactly once. 3 N

The Swiss mathematician Leonhard Euler solved this in 1759. 4 3 N

A Hindu Tamil Poet Vedanta Desika presented solution to
kmghts tour problem in his book called Padukaa Sahasra in { 7 S g M NG| ‘
the 13 century AD. This text has 1008 verses devoted to Lord A\ ¢ : i N
Rama’s sandals (worshipped by Ram’s brother, Bharata during 132 ‘ . | N
Lord Rama's stay away from Ayodhya). 1

eyogigurukul@gmail.com
www.eyogigurukul.com

Join eYogi Gurukuli to feam
more about the Yogic Science.

Vedanta Desika had used several types of poetic imagery. 2 ctaNg e ¢ ) g
Chaturanga Turanga Bandham was one such imagery throug @ " N ’ y ; N
which the knight’s tour problem had already been solved v A\ o ‘ A
elegantly, 500 years before Euler. ' ! R )

sThirAgasAm sadhArADhyA vihathAkathathAmathA | e " sThithA samayarAjathpA gathArA mAdhakE gavi | it
sathpAdhukE sarAsA mA rangarAjapadham naya |[929 dhuramhasAm sannathAdhA sADhyAthApakarAsarA | 930 N

I,

= e n
Write down Sanskrit letters of slokain a chess board 8x 4 = 32 Using above sloka, follow its words in the chess board, When finishec
squares in sequence as shown below. simply repeat for the 2% half of 32 squares.

I
sAm N
Sleka 929 Meaning: O the sacred Padukas of

the Brahman, you are adomed by those who 1 20 :

have committed unpardonable sins; you i ha "-"h'“i th M
remove all that is sorrowful and unwanted; you 19 2 29

create a musical sound; (be pleased) and lead dhu RS
me to the feet of Lord Rangaraja.

Sloka 930 Meaning: The Padukas which N
protect these who shine by their right attitude; i N
who is the origin of the blissful rays which
destroy the melancholy of the distressed;
whose radiance brings peace to those who
take refuge in them, which move everywhere, - /;\
may those golden and radiating Padukas of the /N
Brahman lead me to the fest of Lord
Rangaraja.
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SRI OPPILIAPPAN BHAGAVAT VISHAYAM

From the Bhakti List Archives V. Sadagopan « March 13, 1996

Oppilappan (Oppilaa Appan ) Koil is known as Thiru ViNNagar or G
v Vaikuntapuri. Here, on the banks of AhOratra Pushkarani, the Lord Of i
v Vaikuntam stands under Suddhaananda Vimanam with his bride Bhoomi Devi. -

-

v Four Azhwaars have dedicated 47 Pasurams to him and have received His A
v Anugraham. He blesses us even today with His " Panchaavataaram" or five

v forms (Viz)., Hema (Ponnappan ), Muktha (Mutthappan ), Mani (Maniappan ),

v Vyoma Pureesan ( ViNNagarappan ) and Matpathi: (Ennappan ). One of His

o MangaLa slokam recognizes him in the tradition followed by Nammazhwaar as
the one, who reconciles Tattvams, which normally are not reconcilable. This 0
verse is the essence of Nammazhwaar"s ten moving Paasurams : 0

i GATAYITHREH DURGATAANAAM SAMAAHARTHREH CHASAMPADHAAM 4
% VINIHANTREH CHA VIPADHAAM MAHEEBHARTHREH ASTHU MANGALAM /;:‘\
W Hail to the Lord, who unites those that are polar opposites, who blesses /;1;\
o one with immense Eisvaryam (moksham), who wards off all dangers that /ﬁ\
o the Prapanna encounters. Hail to that Lord, who is the Consort of Sri Bhoomi 41 h
Devi. /(‘\
Swami Desikan in his Tatparya RatnaavaLi summed up brilliantly the ten “
v verses of Nammazhwaar this way and offered his Mangal.aasAsanam to Sri /1:1\
v Vaikunta Naathan of Oppiliappan Koil: /1:1\

|
/N

W SAMPAT DHAARIDRYA BHAAVAAT A
W ASUKASUKAKRUTEH: PATTANA GRAAMA BHAAVAAT o

/N

W PUNYAAPUNYAADHI BHAAVAAT KAPATARUCHUTAYAA 0

Y SARVALOKAADHI BHAVAAT I b
Y DIVYAADIVYANGAVATVAAT b
v SURADHITIJAGANA
v SNIGDHA CHATRUTVA KEERTHYAA
v CHAAYAACCHAYAADHI BHAAVAAT AAGATITHA GATANAM .
o PRAAHA KRISHNAM SATAARI : II 4:‘\

o Here, Swami Desikan summarizes tersely the Bhagavad Anubhavam of

A
Nammaazhwaar at this Divya Desam. He says: Thiruvinnagarappan is the %
/N
antharyaami of opposing concepts (Dvandhvam) such as poverty-wealth, A
/N
i sorrow-happiness and paapam-punyam. He rules over both the city and the (1\


https://www.google.com/search?q=site%3Aramanuja.org+V.+Sadagopan

village . He is the antharyami and reconciler of polar opposites such as
Kapatam and righteousness. He is the indweller of all chetanas and Achetanas .
He has the splenderous lustre and yet has even the lowly worlds as a part of
his body .He is the unfailing protector of the Prapannas and destroys those,
who cause harm to his Bhakthaas. He is of the form of both the cooling shade
and the scorching heat and thus has the unique power to unite normally
irreconcilable tattvaas. Swami Desikan echoes the statement of Nammazhwaar
that the Lord is both Nimmittam and Upaadhaanam, he is both Praapyam and
Praapakan. He is one adorable principle that has spread in many ways and
shines in every corner of His universe.

In Thiruvinnagar Kshetram, He hurried to appear before Nammazhwaar,
who was about abandon him out of anger at the Lord for being insensitive to
his request to give him Darsanam. Our Lord could not bear with the thought of
losing His Parama Bhaktha and rushed to his side and made the Azhwaar
enjoy HIS Ananta Kalyaana Gunas and HIS unmatchable beauty. The Azhwaar
felt thoroughly appeased and specially blessed and declared :

ENNAPPAN ENAKKAYIGULAAI ENNAI PERRAVALAAI
PONNAPPAN MANIAPPAN MUTTHAPPANENAPPANUMAAI
MINNAPPONMADHIL SOOZH THIRUVINNAGAR SERNDA aPPAN
TANNOPPAARILLAPPAN TANTANAN TANATHAAL NIZHALEH

Azhwaar describes the Lord as Panchavataaran here and states that the Lord
travelled to Thiruvinnagar in search of him to remove his dejection and
united with him and gave him the comforting and cool shade of his lotus

feet as his solace and refuge.
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| esika as Sriman /:\

v Why is Swami Desika "SrImAn" /C\
v Excerpts from Sri Venkatanatha Endowment Lecture of Sri Seva Swamigal, organized by Sri
Vedanta Desika Research Centre and reported by Sri G.R. Srinivasan Swami 0

I,
/N

N

v There are various reasons for the appellation srimAn to SwAmi Desika’s name in his Tanian ¥
v SrImAn vEnkaTanAthArya: kavi thArkika kEsari. We highlight six of these here. 0

N

v 1. The word SrImAn reminds us of the line in TirumAlai pAsuram 11 -karuvilE tiru iLAdeer A
v kALattaik kazhiikkinrirE. You are the one who had this karuvilE thiru. By the grace of the 0
W Lord even when you were in your mother’s womb, as GanTAvatAra, you were great in
v chanting the name of the Lord. The word SrImAn is fully justified here. A

W 2. AchArya vEnkaTanAtha, when barely 5 years of age, received the blessings of the
ki greatest of Srivaishnava AachAryas (AachArya anugraham) of those days in the illustrious A
heirarchy of AchAryas after the great RAmAnuja. VAtsay Varad guru, popularly known as 0
W NaDAdur ammAL foresaw the greatness which awaited the young child and blessed him
v thus- A

v prathishTApitha vEdAntha: pratikshiptha bahir mathah: / ‘/1\
W BhooyAsvai vidhyamAnyastvam bhoori kalyANA bhAjanam? // "

v 3. BhAshyakAra had a tough time in the Gurukula system under the AchArya, A
W ?YAdhavaprakAsa?, to put down the rising pride of Advaita, by his own power and removed
W the wrong interpretations of the Srutis. But, for Swami Desikan, ther had been no hurdles A
i nor problems in his learning (vidyAgrahaNam) but learned various vidyAs (nAnAvidha 0
W vidhyAO, was initiated into the Hayagriva mantra by GaruDAzhwAr himself. In the 32nd
W SlOka of Hayagriva StOtra, Desika uses the word amlAn, the unfading splendor, compassion
and love of the Lord made the AchArya great and thus he became SrImAn?. A

v 4. The other great contribution of Swami Desika was the Sri BAshay pravachanam? which N
was the prime command (prathama AajnA0 of the preceptor, for as many as 30 times within  *
W his 20 years of age. trimsatvAram srAvitha SAreeraka BhAshya?. He is really a SrImAn

5. Swami Desika wrote the Grantha DramiDOpanishad tAtparya RatnAvall which is a Divya  *
W Prabandha Sri divine work), paying great tribute to the earlier AchAryas, NammAzhwAr,
v NAthamuni and others with exact meaning and interpretations for wisemen who are A
interested in serving the Lord. Thus, Swami Desika is a SrImAn?. Q

v 6. The great AachArya Desikan with the idea of protecting the purity of RAmAnuja Darsana? 4
erected strong barricades in the name of rakshAs namely GitArtha sangraha, Rahasya A
W rakshA, nikshEpa rakshA, AncharAtra rakshA, and Satcharita raksh. Thus, he guarded the "
4 five great granthas from interpolations and textual variations by the later people handling A
the same. Thus, he is SrImAn. i

3k 3k 3k 3k 3k 3K 5k K %k K k K A

"TrayyantArttha! Bhavat pAda pankEruha jushAm satAm
Svayam mayi sadA bhooyAt anugraha paramparA".

(From" Sri PrArtthanAshtakam" by Sri KumAra VaradAchArya).
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.GREATNESS OF SWAMI DESIKA DARSANAM. .

Excerpts from the article of Abhinavadesikar Uttamur Swami-
Courtesy: "Seva Malar" 1957. Translation: Anbil Ramaswamy

Pathi Sarveswaran found that His message rendered for the benefit of humanity, in His
incarnations as Sri VarAha and Sri Rama did not get well publicized. So, He reiterated the
same more elaborately in His incarnation as Sri KrishNa under the pretext of advising
Arjuna, explaining clearly the difficulties involved in other means like Karma, JnAna and
BhaktiyOgas and rounding it up with a grand finale that Prapatti which he had earlier
instructed was THE BEST means for humanity to reach Him. To reinforce this message,
He appeared as ThiruvEnkaTamudaiyAn.

Despite the message being so loud and clear, people were found ignorant of the full
import thereof. So, He deputed Srimad NAthamuni, Srimad YAmuna muni and Sri
RamAnuja muni to expound the content of the SAstras through SribhAshya, GitAbhAshya
etc. as also the means to practice (anushTAnam) Prapatti through "SaraNAgathi
Gadhyam". During the days of UDaiyavar, the message did sink deep into the minds of
people as seen in the affirmation-

"SrI RamAnuja DivyAjnA prathivAsaram ujjwalA,
dighantha vyApinee bhooyAth sA hi I0ka hithaishiNee".

Therefore, the doctrine came to be known as "Sri RAmAnuja Darsanam".

But, due to the mushrooming of votaries of heretic religions frantically trying to spread
their faith, due to our Scriptures lying scattered in different works without being
uniformly codified and also due to the loss of the works of Sri NAthamuni hailed as the
crest jewel of SAstras (Grantha rathnam), ordinary folk were misled by the spurious
arguments of charlatans.

Feeling that if this were allowed to corrupt people anymore, the whole world would
come to a naught, "Thirumalai ThiruvEnkaTamuDaiyAn" Himself, out of infinite
compassion came down as "Thooppul ThiruvEnkaTamuDaiyAn". For over 100 years, as
Thoopul Desika, He revealed in Himself the aspects of IlayaperumAL of RAmAvatara,
BalarAma of KrishNAvatAra, and "Apara Hayagriva"- all in one.

He spent his whole life in giving kAlakshEpams in SriBhAshya, GitAbhAshya, proving the
hollowness of the arguments of opponents in lively debates, creating works on our
Darsanam for the benefit of posterity, writing commentaries on Bhagavad RAmanuja's
BhAshyams, erecting impregnable fortresses to protect our SiddhAntam from alien
creeds through works like "NyAya Parisuddhi”, "NyAya SiddhAnjanam, "SarvArtha
Siddhi", "Tattva mukthA kalApam" etc as well as refutation of other faiths through
"Satha dhooshaNi" etc.

The old PrathivAdhi Bhayankaram ANNan of those times selected just two of Swami
Desika's works and was all praise for them- viz. "SarvArtha Siddhi" and
"SathadhooshaNi."

In "NyAya Parisuddhi”, Swami Desika has blessed us with 49 Sutras. This one work itself
is enough for everyone belonging to Desika SampradAyam to name it as "Desika
Darsanam" and publicize the same as a bounden duty because the gems hidden in these
Sutras will be appreciated only by a close study. The same applies to his
Paramathabhangham" and his "protective" works (Rakshai) where Prapatti has been
expounded with extraordinary cIarlty like "NikshEpa Rakshai", "Srimad Rahasya Traya
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SARam", "NyAsa Vimsathi" and other collects known as "Chillarai Rahasyangal"

Inspite of all these, if our Darsanam does not percolate among the masses, it is not
because of lack of works but because of lack of interest among both the Scholars whose
duty is to propagate the tenets and the layfolk who need to be taught. When such
treasure is readily available for us, we see people squandering their time, wealth and
energy in useless pursuits. It remains to be seen whether, at least now, in the face of
potential danger of aggression by other creeds that are trying to rear their ugly heads,
we awaken to the need to prove ourselves as true Desika Bhaktas.

Since, our Darsanam was established by ThiruvEnkaTamuDaiyAn Himself, it would be
appropriate to call it "Sri Desika Darsanam" or "Sri VenkaTEsa Darsanam". If we look at
it dispassionately, shedding narrow-mindedness, the conclusion is inescapable that this
IS "Swami Desika Darsanam” ONLY.

Since it is said that Swami Desika SriSukti is "OUR" Darsanam -
"NAthOpagjnam pravriththam bahubhi: upachitham yAmunEya prabandhai:
samyak ThrAtham yatheendrai: idam Akhila thama: karsanam Darsanam na;
it is only proper to call "OUR" Darsanam as "SwAmi Desika Darsanam"
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"SRI VEDANTA DESIKA-
THE GREAT PERSONAGE AND THE GREAT POET - A SKETCH"
(Anbil Ramaswamy)

Sri Vedanta Desika is a great personality. He was great in thought, word and
deed. His accomplishments are so varied, so many-sided and so glamorous that
even today, his very name is alluring and inspiring. Above all, he lived his life in
God and so he lives eternally in greatness.

His writings cover all fields of knowledge and they are so prodigious and so
prolific both in content and style. His variegated knowledge?

In art, science, religion, philosophy and even in handicrafts is so amazing that
even the elite are compelled to admit that he is a rare combination of all the
highest powers bestowed on man. Usually, God grants these merits, sporadically
with restrictions and reservations. But, Sri Vedanta Desika was an exception and
he had God's grace in abundance and his life was so richly blessed and great in
many ways and in many respects.

1. Was there anyone great, who was free from egoism and attachments, who was |

free from pride and prejudice and who was free from the pursuit of power, pelf,
name and fame?
Yes. There was one. It was Sri Vedanta Desika.

2. Was there anyone great, who considered a clod of earth and a bar of gold as
equal in value?
Yes. There was one. It was Sri Vedanta Desika.

3. Was there anyone great, who considered friend and foe alike, anyone who
treated fame and indignity alike?
Yes. There was one. It was Sri Vedanta Desika.

4. Was there anyone great, who was pure and spotless in character, anyone who
did not care to earn or to save or to own, anyone who was above pain and
pleasure?

Yes. There was one. It was Sri Vedanta Desika.

5. Was there anyone great, who lived with one-pointed devotion to God, anyone
who lived for enlightening and uplifting others, anyone who tried to bridge the
gap between earth and heaven, by erecting a staircase with easy steps to climb
and to reach the Kingdom of God?

Yes. There was one. It was Sri Vedanta Desika.

Such was his greatness and we will do well to follow his footsteps and study his
teachings and sublimate our lives. He has set the standards for us all in "plain
living and high thinking" for all times.

Sri Vedanta Desika's genius covered all fields of human endeavours. He
adorned and enriched whatever he touched and he touched only whatever
was worthwhile and noble.
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* He could write with equal felicity either in prose or in poetry;
* He can be concise and he can be dilatory;
* He can write in simple style and also in ornate style;
* He can use simple words and he can use compound words;

* He can use both simple words and compound words together, in perfect unity
and perfect style. (Vide Raghuveera Gadyam);

* He was well versed in Sanskrit and equally well versed in Tamil and more
brilliantly well versed in the combination of Tamil and Sanskrit (Manipravalam).

* In debate, he was unconquerable. When there was even a slightest adverse
criticism of Visishtadvaita philosophy and if there was any illogical view or
misrepresentation of our scriptures, Sri Vedanta Desika became as powerful as a
lion and his critics and rivals would be forced to save themselves, by retracing
their steps, submitting meekly and unquestionably to the overwhelmingly
balanced, truthful and logical arguments of Swami Desika's master mind.

* As a poet, Sri Vedanta Desika was supreme beyond any comparison. His poetry

pulsates with stately and majestic cadence and is filled with divine aroma. Hence,

Sri Vedanta Desika's poetry excels that of Kalidasa, the renowned poet of our
country. It excels also that of immortal poets of other countries. In imaginative
skill, artistic dexterity, and emotional vivacity and in poetic excellence in all its
varieties, Sri Vedanta Desika's poetry is unsurpassed. His poetry is the outcome
of the dynamic call of Vedanta, to express his Bhakti, which is the crown of all
Jnana. His uniqueness as a poet consists in the rare combination of "Kavita
Samartya", logical dexterity and spiritual enlightenment. In his poetry, the
principle of the doctrines of Visishtadvaita is everywhere diffused.

* Sri Vedanta Desika never for a moment forgot the teachings of his great
predecessor, Sri Ramanuja and followed his footsteps with dogged and
unswerving determination on the great path laid and trodden by the great
Paramacharya. When Sri Ramanuja's teachings began to wane 130 years after
his demise and when it was losing its grip on the minds of the people, Sri
Vedanta Desika appeared on the scene to reinforce Sri Ramanuja's teachings by
advocacy and by writing proper commentaries and thereby enriched the great
works of Vaishnavite literature in an abundant measure and in a remarkable
manner.

* Every line of Sri Vedanta Desika's poetry shines with a poetic beauty. But, his
"Yadavabhyudayam" has a charm of its own. It is captivating from beginning to

end and it is sublime in all its details. In the very beginning of this great work, he

himself defines what a poem should be and no poet, except Sri Vedanta Desika,
has set such high standards and such noble objectives.

(i) It is necessary, he says, that in a poem, words must flow with ease;

(ii) The style must be suitable to the meaning;

(iii) It must be filled with nine "rasas" (sentiments) and 13 "Bhavas" to develop
and strengthen the above sentiments;

(iv) It must be suggestive;

(v) It must have an exoteric and esoteric meaning;

(vi) It must be resonant with "Dwani";

(vii) It must have figures of speech and it must have a proper structure;

(viii) Above all this, it must be capable of delighting the whole mankind and its
creator;

(ix) To crown it all, Swami says hat to be a good poet, one must have the
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blessings of Sarasvathi, and the Goddess of learning and without her grace, and
nobody can become or entitled to be called a poet. This Goddess has undoubtedly
blessed Sri Vedanta Desika and his poetry, therefore, transforms all human
emotions into divine ecstasies and in consequence his poems shine as
masterpieces of poetic art.

(x) Every Canto of "Yadavabhyudayam" is pregnant with poetic beauty and it is
difficult to pick and choose. A honey-product is honey in its entirety and in parts.

For brevity's sake two illustrations are given below:

(1) Here, Sri Vedanta Desika enjoys and expresses "Avatara Rahasyam" of the
Almighty, in words weighty and sentiments lofty. In any drama on the stage, the
different characters acting in it put on the make-up of their cast and act
accordingly, completely forgetting their real selves. The success of an actor
depends on how naturally and how attractively he conducts himself on the stage
to secure and fix the entire attention of the audience and also making the
audience to forget all other matters not connected with the show they are
enjoying. "Oh! God! Like an actor, Thou have taken Matsya, Kurma Varaha,
Nrisimha and human Avataras and you tried to play your part well consistent
with your cast. Besides, you tried to hide your real self, which is Omnipotent. But,
in your dramatic show of your Avatara, due to your "soulabhya", the devout and
the pure hearted who have taken their sole refuge in Thee saw and enjoyed your
"Paratva" and also its bliss and magnanimity. Thus, you were able to hide your
real personality and your divine shining qualities of your heavenly abode, the Sri
Vaikuntam". Can anything be more impressive than this delineation of "Avatara
Rahasya"?

(2) Here Swami Desika portrays Devaki's pregnancy. How vivid, how devoted this
portrayal! It requires the depth of a great poet's imagination. It requires a
devoted soul. It requires a deep understanding of nature, beauty and truth. Then
only it is possible to paint this picture, in words, which are full of beauty. Devaki
has in her the elixir of life, which is "Krishna Rasayanam". The prescription of this
"Rasayana" is in the Vedas and properties are also well described in that
pharmacopoeia. It is sure cure for all the ills and evils of life. This is not a new
drug but an old patent drug well tried by Siddhas and it never failed in its cure.
Devaki has taken this elixir. Without any effort on her part, this "Krishna
Rasayanam" has made her Super-human and divine. Lord Krishna is the source of
all "Ananda" He is a great "Rasika" Himself and He dispenses all "Rasas" to
others. Association with Him will remove all the miseries of life and that will
transform everything into divinity. Sri Vedanta Desika revels in such soul-stirring
sentiments and paints a beautiful picture, in every line of this great poem,

which is his masterpiece in thought, imagery, diction and spiritual experience.

No account of Visishtadvaita, religion or philosophy would be complete at any
time, without reference to the great contribution made to it by our versatile
genius, Sri Vedanta Desika. His services to enrich our great literature, and his
great, glorious name will never be effaced from the annals of our spiritual lore.

May his works inspire us. May his wisdom guide us. May his blessings save us.|

(This is based on an Article by Dr. V. Rama Iyengar, Bangalore in Sri
Vedanta Desika 7th centenary Commemoration Volume)
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Poetry at |ts best ;

Swamy Desika’s Sri Paduka sahasram, Chitra Paddhathi-30

And this unbelievable sloka of 32 syllables uses only one conso- A

nant and one vowel in the entire verse — ¥ (ya) and 37 (a).
AATITAATATATATATAT AT ATATAT | A
AT i)

To enable the reader to understand this difficult verse, we give the A
anvaya or the arrangement of the words of the verse in their proper i
prose order.

g (yayaya), @ (aya), @@ (ayaya), ¥aW (ayaya), %9 A
(ayaya), &9 (ayaya), #8914 (ayaya), 941 (ayaya), Irar4q A
(yayaya), ¥@mma (ayayaya), Smam (ayaya), @ (ya), T (ya), @ |

(va), o1 (yd), o1 (ya), W (ya), a1 (ya), 0 (ya). .
The meaning of the verse is as follows: P
The sandals (paduka) which adorn the Lord, which help n
in attainment of all that is good and auspicious, which i
give knowledge, which cause the desire (of having the b
Lord as one’s own), which remove all that is hostile,
which have attained the Lord, which are used for going "
and coming from one place to another, by which all places ;!
of the world can be reached, these sandals are for Lord ;!
Vishnu.




Sri Tarangamukhanandini Hemabjanayika sametha Sri Devanatha Parabrahmane namah
Srimathe Ramanujaya namah
Srimathe Nigamanta Mahadesikaya namah

Purusottaman

Sri U. Ve. Vidvan “Kainkarya Sriman” P. Rajagopalacariar Swami,
Thiruvahindrapuram, (Vaikuntavasi)

700 years from today, Purusottaman, the most Supreme purusa, Sriman Narayana, appeared
on this earth, seen by all, so that all would get attached to Him and be of service to Him,
eternally, thereafter. Adiyen proceeds to experience and enjoy that Purusottaman’s
Purusottamatva, i.e. the quality of being the most Supreme of all, during this 700th anniversary
festival of His incarnation. Adiyen and those like my humble self, cannot determine whether
this effort will be just like a drop of supreme bliss or like a hunter finding a hive full of honey,
it will be like complete supreme bliss itself. Nobody has any doubt that Sriman Narayana,
Tiruvonathan, whose birth asterism is considered to be Tiruvonam, Sravana, is the most
Supreme of all. Just like Azhwar stated what was revealed to him, thus -
“anikkuamudoorumennavukke”, “adiyampurutennko”; we too can enjoy bliss by repeating
Purusottaman, Purusottaman. Still, we proceed to briefly describe his Purusottamatva, to the
extent of our knowledge, understanding and ability, just to rightfully enjoy the experience.

The etymology of the word Purusottama, itself is extra ordinary. The Mahabhasyam, referring
to the word’s fifth declension, vibhakti, pancamaitiyoga, states thus - nagottamadivat siddham
bhavati. The meaning of Purusottamatva, is also commonly derived in the forms of purusanam
uttama, and purusasou uttamasca. In such derivations the quality of being the best among
purusas, purusottamatva, is not uncommon. But it will not be an exaggeration to say that the
uppermost limit of this purusottamatva, is the incarnation as Vedantacarya. By this, the special
nature of this incarnation, among many such incarnations is emphasized and it will also be
most appropriate to state that this incarnation is supreme compared to many other incarnations
whose quality of superiority is considered extra ordinary as per the derivation purusat uttama.
Just like this purusottamatva is considered to be the most Supreme in the case of Sarveswara,
The Lord of all, as per “yata purusata Visnou” similarly it is shown that it is equally supreme
in the case of Vedantacarya. This meaning is stated in “venripugazh thiruvenkatanathanenum
guruvai ninru”. So, Vedantacarya must be worshiped as uttamapurusa - best among men,
acaryasresta - best among preceptors and paramapurusa - the Supreme Himself.

Additionally, it is a well-established truth that, He must be worshiped as “paramapurusat
prapya paramaphalarupa” i.e. as the best means to attain the most Supreme. The word
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“uttama” is used to determine the best among three choices. In spite of that rule, “purusat
uttaran” indicates Sri Bhasyakara. Sri Swami Desika protected Sri Bhasyakara and his works
from being hijacked by bahya - followers of philosophical schools that do not follow the Vedas
and kudristis - followers of philosophical schools that misinterpret the Vedas. Hence, he can
undoubtedly and especially be hailed as, superior to him. Mahabhasyakara who used the word
nagottama, as an example, vide supra, seems to have covertly indicated that Sri Swami Desika
who is sesi, is purusottama compared to Sri Bhasyakara, who is sesa. Compared to the most
Supreme, Paramapurusa, who protects those who have exclusively sought His refuge
(saranagathi), this Desika is certainly purusottama, because he firmly established that
saranagathi, preached and himself practiced it and is considered to be the natural ocean of the
art of doing prapatti (saranagathi), prapadanakala janmajaladhi. Sri Ramanuja himself had
forecasted and elaborated on the future incarnation of Sri Swami Desika by means of the
Kongupiratti incident. He too took all the above into consideration and stated “kalyanagunah
purusottamapidhiyate”.

Our Lord, Emperuman’s purusottamatva is proclaimed as without equal or better, in the
scriptures. Sri Swami Desika’s purusottamatva is as clear as the amla (Indian gooseberry) fruit
in one’s own hand and can be easily understood by even lay persons because it has been told
in those times and reiterated in the present, too, by means of simple books which all can
understand. Sri Swami Desika was the sole commentator to explain in full detail, the meaning
of the commentary on the Sri Bhasya, with proofs and precedents. In Srimad Rahasyatrayasara,
he explained the most profound meanings which were of the highest levels for even those
highly intelligent ones who were very well versed in Sri Bhasya. Sri Swami Desika himself
taught his intimate disciples the most profound meanings of Sri Bhasya and showed that he
himself was the highest level of validator for it. Yatipati himself was not able to explain Sri
Bhasya in full detail. The Almighty, Sarveswara Himself was the only one capable of
explaining it. He was the actual teacher for him. In his works like Tattvatika etc., Sri Swami
Desika also explained everything to even those fortunate ones who were born much later than
him. Sri Srutaprakasikacariar showed all this by his sloka “bhasyamsamet” and thus his
purusottamatva is clearly seen. “Tatbhaktat satvikojanah” thus extol our elders. He who
worships the highest level of sattvika guna, the quality of goodness, is himself paramasattvika,
the most righteous one, right from the time of his birth. Compared to Sarveswara, he himself
has the highest quality of goodness, paramasattvikatvam, hence we conclude that Sri Swami
Desika himself is the Purusottama.

Translated into English by:

Dr. S.Sundar Rajan MS Ortho
Trichy, Feb 19, 2020
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JTLOMHIR SWITUTSTL @EHTH HEUTTHSW LLO%6sTLD
ubwg GeunrusLprariwn ubls Cousnbs Couldlsd

\‘:V % Desika Mangalam is a benediction and eulogium regarding Vedanta Desika, 0
\;:1/ the author of the foregoing 28 stotras. /;:j\
v ¢ The thirteen slokas ... are known as Vedanta Desika Mangalam (or 41‘\
\11‘/ Mangalaasaasanam), meaning wishes for a superior’s welfare uttered by an ‘
“ inferior. “
\1:‘/ +» Kumara Varadacharya, son and disciple of Desika, is the author of this /‘:;\
\1:1/ Mangalam. /;:;\
\‘:V ** This work shows to us not only the devotional fervour of the disciple towards
\tl/ the Acharya, but the contemporary recognition that the Acharya had earned “
v in his lifetime, the titles conferred on him and the esteem in which he was 41‘\
v held. A
v +¢ Sloka 4 tells us how Desika was looked upon as a divine incarnation by his "

W contemporaries. A



Following the Desika Mangalam are six selected slokas from Saptati-Ratna-
Maalika, a hymn in praise of Desika by a disciple’s disciple, Prativadi
Bhayankaram Annan by name.
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